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Introduction
This is a facing parallel edition for mishnah: Seder Tahorot. The
purpose of this book is to encourage students and scholars to read and
the Mishnah. The book displays the Hebrew Mishnah alongside a facing
English translation for comparison.

Introduction

The Mishnah is the earliest comprehensive compilation of rabbinic law.
These were formulated around the year 200 but derived from earlier
teaching. Its title means study by repetition in the sense of learning and
teaching (m.Abot 3.7) and oral instruction (t.Ber 2.12 L. 8).1 In rabbinic
Hebrew, mishnah ( הנŘְָמִ ) is the noun form of the verb Řהנ , ‘to repeat’,
or ‘to learn’ (for example, Abot 2.4; 3.3). It comprised interpretations
of scripture (midrash), legal rulings (halakhot), and haggadot (non-
halakhic material).2 Later on, a new idea drew from the biblical use
of הנשמ in Deut 17:18 (‘a copy’ of the Torah) and saw the Mishnah as a
‘second’ or parallel Torah. The opening line of tractate Avot, provides an
explicit apologetic framework for the authority of oral Torah as found in
the Mishnah. Avot 1.1 presents a chain of transmission in which ‘Moses
received the Torah at Sinai and handed it on to Joshua, Joshua to the
elders, the elders to the prophets, and the prophets to the men of the
Great Assembly.’ This formulation serves to legitimise the existence of
an authoritative oral corpus by rooting it in Sinai itself. By asserting
that oral teaching was transmitted continuously alongside the written
Torah, the rabbis justify the very category of Mishnah.3

1 See H. L. Strack and Günter Stemberger, Introduction to the Talmud and
Midrash, trans. Markus Bockmuehl (Minneapolis: Fortress Press, 1996). p 109.
2 See Strack p 109, though note there is very little haggadah.
3 Neusner, Rabbinic Literature: An Essential Guide (Nashville: Abingdon Press,
2005) p 8.
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viii Introduction

Structure and Contents

Like the Talmuds, the Mishnah is divided into six orders (sedarim), each
containing multiple tractates (masechtot), which are further subdivided
into chapters and paragraphs (mishnayot). The six orders are:

1. Zeraʿim (Seeds) – agricultural laws, blessings, and prayer

2. Moʿed (Festival Days) – festivals and Sabbath regulations

3. Nashim (Women) – marriage, divorce, and family law

4. Neziqin (Damages) – civil and criminal law, property, and ethics

5. Qodashim (Holy Things) – sacri}cial rites, Temple procedures, and
dietary laws

6. Tohorot (Purities) – purity and impurity regulations

This structure is not merely topical but conceptual. It re~ects a rabbinic
worldview in which daily life, ritual practice, social relations, and
sacred space are all governed by divine law. Even after the destruction
of the Temple, the Mishnah devotes an entire order to sacri}cial
worship, preserving the legal memory of a cult no longer practiced.
This preservation is not antiquarian; it expresses the conviction that
the Torah’s commandments remain eternally valid, even when their
ful}lment is temporarily suspended.

1. Zeraʿim (Seeds) – agricultural law, blessings,
prayer

Berakhot Blessings, Shema, prayer, liturgical rules.
Pe’ah Leaving the corner of the }eld for the poor;

agricultural charity.
Demai Produce of doubtful tithing status.
Kilayim Forbidden mixtures: seeds, animals, garments.
Shevi’it Sabbatical year laws.
Terumot Priestly ozerings.
Ma‘aserot First tithes.
Ma‘aser Sheni Second tithe and its redemption.
Hallah Doughozering.
Orlah Forbidden fruit of }rst three years.
Bikkurim Firstfruits ozerings.
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2. Moʿed (Festival) – Sabbath and festival law

Shabbat Sabbath prohibitions and permitted actions.
Eruvin Legal }ctions enabling movement/carrying on

Shabbat.
Pesahim Passover laws and the paschal sacri}ce.
Shekalim Halfshekel Temple tax.
Yoma Yom Kippur rituals, especially the High Priest’s

service.
Sukkah Festival of Sukkot: booths, lulav, rituals.
Beitzah Festivalday work rules.
Rosh Hashanah New Year, calendar, shofar.
Ta‘anit Communal fasts for drought and crisis.
Megillah Purim, public Torah reading.
Mo‘ed Katan Intermediate festival days (Hol haMoed).
Hagigah Pilgrimage ozerings.

3. Nashim (Women) – marriage, divorce, vows

Yevamot Levirate marriage and related kinship laws.
Ketubbot Marriage contracts and }nancial obligations.
Nedarim Vows and their annulment.
Nazir Nazirite vows.
Sotah Suspected adultery ritual; related laws.
Gittin Divorce documents and procedures.
Qiddushin Betrothal and acquisition in marriage.
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4. Neziqin (Damages) – civil/criminal law, courts,
ethics

Bava Kamma Damages, torts, liability.
Bava Metzia Property, loans, lost objects, labour law.
Bava Batra Real estate, inheritance, partnerships.
Sanhedrin Courts, judicial procedure, capital law.
Makkot Flogging, false witnesses, cities of refuge.
Shevuot Oaths and penalties.
Eduyot Testimonies of early sages; legal precedents.
Avodah Zarah Relations with idolaters; prohibited bene}t.
Avot Ethical maxims of the sages.
Horayot Erroneous rulings by courts; sinozerings.

5. Qodashim (Holy Things) – sacri}cial law, Temple
procedures

Zevahim Animal sacri}ces.
Menahot Grain ozerings.
Hullin Nonsacred slaughter; dietary laws.
Bekhorot Firstborn animals and humans.
Arakhin Vows of valuation.
Temurah Substitution of sacri}cial animals.
Keritot Ozences punishable by karet; required ozerings.
Me‘ilah Misuse of sacred property.
Tamid Daily Temple service.
Middot Measurements and layout of the Temple.
Qinnim Birdozerings and their combinations.
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6. Tohorot (Purities) – ritual purity and impurity

Kelim Degrees of impurity; vessels.
Oholot Impurity from corpses; tentlaw.
Negaim Skin diseases (ṣara‘at).
Parah Red heifer ritual.
Tohorot Minor impurities.
Miqva’ot Ritual baths.
Niddah Menstrual impurity.
Makhshirin Liquids enabling impurity.
Zavim Genital discharges.
Tevul Yom One who immersed but awaits sunset.
Yadayim Handimpurity; scribal decrees.
Uktzin Stalks and attachments transmitting impurity.

Historical Setting

The Mishnah arises from a period of profound upheaval. The destruction
of the Second Temple in 70 CE, followed by the Bar Kokhba revolt
(132–135 CE), removed the central institutions that had been the focus
of Jewish religious life. The priesthood, sacri}cial worship, and the
Jerusalemcentred legal system were no longer viable. In their void,
came the rabbinic movement – a loose network of sages (tannaim)
and their disciples – which sought to preserve, interpret, and adapt
inherited traditions under dizerent circumstances. These traditions
were understood to include not only the written Torah (Bible) but also
a body of orally transmitted laws, customs, and exegetical principles.

For generations, these teachings circulated orally in the academies of
Yavneh, Usha, and Sepphoris. They were attributed to named sages –
Hillel, Shammai, Rabban Gamaliel, Rabbi Akiva, Rabbi Meir, and many
others – whose debates and rulings formed the backbone of rabbinic legal
discourse. Yet oral transmission alone proved increasingly fragile. The
dispersion of scholars, the decline of central authority, and the sheer
volume of material created the risk of fragmentation. The Mishnah
emerges as a response to this crisis: an attempt to stabilise the tradition
without abandoning its fundamentally oral character.
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The Language of the Mishnah: Mishnaic
Hebrew

The language of the Mishnah – Mishnaic Hebrew – is the natural
historical development of Biblical Hebrew into the Roman period.4 It is
not an arti}cial pseudo-Hebrew but the next diachronic stage of Hebrew,
already anticipated in the linguistic pro}le of late biblical books such
as Chronicles, Qoheleth, Esther, and Daniel. Features that appear
sporadically in Late Biblical Hebrew – the decline of the wayyiqtol
(wawconsecutive), increased use of analytic constructions, participial
periphrasis, and noticeable Aramaic in~uence – become the norm
in Mishnaic Hebrew. The language re~ects the spoken environment
of Romanperiod Palestine: morphology is simpli}ed, syntax is more
~exible, and Aramaic contact leaves clear traces. The result is a
vernacular Hebrew dialect in active use, which the Mishnah preserves in
a relatively stable literary form without transforming it into a technical
legal register.

Literary Style and Modes of Reasoning

The Mishnah’s literary style is terse, it presents laws in acompressed,
almost aphoristic form, often without explicit scriptural grounding or
narrative context. This concision re~ects its origins in oral pedagogy:
the Mishnah was designed to be memorised, recited, and debated.

The Mishnah’s reasoning is primarily casuistic. Rather than ozering
abstract principles, it presents concrete cases: ‘If one deposits produce
with his neighbour…,’ ‘If a woman vows…,’ ‘If an ox gores…’. These cases
function as paradigms from which broader rules may be inferred. The
text rarely explains its logic; instead, it juxtaposes rulings, leaving the
reader (or student) to discern the underlying principles. This feature
is precisely what invited the later development of the Gemara, where
amoraic sages unpack, question, and systematize the mishnaic material.

The Mishnah as a Social and Cultural
Document

Beyond its legal content, the Mishnah ozers a window into the social
world of early rabbinic Judaism. It re~ects concerns about agriculture,
commerce, family life, ritual purity, and communal governance. It

4 M.H. Segal was correct in this identi}cation one hundred years ago. See, Segal
A Grammar of Mishnaic Hebrew 1927.
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presupposes a society in which rabbis, householders, priests, and artisans
interact within a shared halakhic framework. At the same time, the
Mishnah constructs an idealised vision of Jewish life – one in which
rabbinic norms are central, even if they were not universally practiced.

The Mishnah also encodes the values of the rabbinic elite: the
importance of study, the authority of tradition, and the centrality of
legal reasoning. Its discussions of ethics (especially in Avot), its concern
for fair dealing, and its emphasis on intentionality reveal a moral vision
that extends beyond strict legalism.

Transmission and Reception

The Mishnah became the foundational text for rabbinic study. In the
academies of Palestine and Babylonia, amoraic sages produced extensive
commentaries – the Jerusalem Talmud and the Babylonian Talmud –
which transformed the Mishnah into the core of a vast interpretive
tradition. Medieval commentators such as Rashi and Maimonides
further shaped its reception, while later halakhic codes (e.g., the
Shulḥan Arukh) distilled its rulings into normative law.

The Mishnah and the New Testament

The Mishnah’s in~uence extends beyond Judaism. It is a crucial source
for historians of late antiquity, scholars of legal theory, and students
of ancient Hebrew. Its conceptualisation of law as a living, discursive
tradition has parallels in Roman jurisprudence and early Christian
canon law, though its methods and assumptions remain distinctively
rabbinic.

The Mishnah is invaluable for interpretation of the New Testament,
because it preserves the earliest extensive body of Jewish legal concepts,
social norms, and institutional assumptions from roughly the same
cultural world in which early Christianity emerged. Although the
Mishnah postdates the New Testament by more than a century
in its redacted form, much of its material re~ects earlier tannaitic
traditions that illuminate the legal categories, purity concerns, marriage
practices, economic arrangements, and dispute‑patterns presupposed in
the Gospels and Paul. It provides the only systematic evidence for
how Pharisaic‑rabbinic halakhah conceptualised issues such as Sabbath
observance, vows, oaths, tithing, purity, and judicial procedure – all
topics that appear in the New Testament T but without explanation.
The Mishnah therefore supplies the vocabulary, legal logic, and



social structures that make New Testament texts intelligible within a
}rst‑century Jewish context.

Sources

The English translation is ‘Mishnah Yomit’ by Dr. Joshua Kulp.
It is available on Sefaria under a CC-BY license, sourced from
learn.conservativeyeshiva.org. The Hebrew text is ‘Torat Emet 357’.
It is in the public domain, it is available on Sefaria and sourced from
toratemetfreeware.com.

Contact

If a reader }nds an issue in this book, or wishes to suggest an
improvement, please email: reader-suggestions@timothyalee.com.
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2 םילכ 1:1–6

ערָצéְֹהַוְ,תמֵאמֵטâְ,ערַזֶתבַכÚְִוְ,ץרÜֶֶהַ,תוֹאמäְֻהַתוֹבא1ֲ
Þִוֹרפְסָימֵי,âֵחַימäָתאÚֵֶןיאÞֶָםהçְֵהַידãָָאֵירֵהֲ,היèâ
ןיאéְִטַמְםָיאֵוְ,ריוִאÛÞֲַרֶחֶילֵכâְ,עßָמÞְַםילִכֵוְםדÒָןיאéְִטַמְ
ÞְַמÝָםהֶמֵהלָעְמַל2ְ:א,ְֵהלָב,âֵחַימäָתאÚֶåֶÚÞֶָםהçְֵיד
,עßָמÞְַםידִגָבְאéֵטַלְאÝָמÞְַםדÒָהָתאֶןיאéְִטַמְםהÚֵֶ,היãָָהַ
אâהÚֶ,הִàָלעֵוÞֹ,ןהֶמֵהלָעְמַל3ְ:עßָמÞְַםידִגָבְיכÛâֵחֲוַ
וîֹרֻוְבזָלÚֶוֹבוֹז,ןהֶמֵהלָעְמַלְ.ןוֹילְעçֶָןוñֹחñְַבÚְçָמִאéֵטַמְ
עßָמÞְַןיאéְִטַמְןהÚֵֶ,הêִàָהַםדַוְ,וילָגְרַימֵימâֵוֹערְזַתבַכÚְִוְ
âְמַבÝָרְמֶ,ןהֶמֵהלָעְמַלְ.אçָב,Úֶהâטַמְאéֵאñַַאמָסָמְןבֶאֶתח.
הלָעְמַלְ.וֹאÝָמַלְוֹעßָמַהוÚֶÜֶָ,בÚְçָמִ,בçָרéְֶהַןמִהלָעְמַלְ
הÛֶוֹעבÚְçָמִןיאֵוְ,בÚְçָמִהÛֶוֹעבãָהÚֶַ,בãָהַ,בéִÚְçָהַןמִ
.áלָעֲוÞֹתאֶהéְÒטַמְאיהÚִֶ,הבָזָ,בãָהַןמִהלָעְמַל4ְ:בÚְçָמִ
ןמִהלָעְמַלְ.הÒיבÞְִאéֵטַמְאâהÚֶ,ערָצֹמְ,הבãָָהַןמִהלָעְמַלְ
רâמחָ.העָבÚְִתÑמְטֻאéֵטַמְאâהÚֶ,הרָעçַÝְֹםצֶעֶ,ערָצéְֹהַ
:ןיאéְִטַמְםçֻèָןיאÜֵֶהמַ,להֶאֹבְאéֵטַמְאâהÚֶ,תéֵהַ,םçֻèָמִ
רâסÒ,םירçִìâִרëַחֻמְ.םדÒָהָןמִתוÚֹרְוìֹתוֹאמְטֻרÛֶע5ֶ
ÞַîֶֹדÚâֻמñָרÞַñְרâָהמâַבéֲַעÛֵבטְתוֹיהְלִרזַחָ.רâםוֹיל,Òסâר
ÞַîֶֹדÚâַבñְרâָהמâֻמñָרÞַéֲַעÛֵתוֹיהְלִרזַחָ.רÞַַירִקֶלע,Òסâר
ÞִÚְָלÚְñָתוֹיהְלִרזַחָ.ןÞֹלעֵוִàָטַמְ,הéֵמִאÚְçָבñְַחñֹןו
çֶָבזָתוֹיהְלִרזַחָ.ןוֹילְעÚֶָרÒהÚְñֵאִרְיåֹטַמְ,תוéֵמִאÚְçָב
âוֹמÚָירִצָוְ,בÌÞִיÑחַםיִמַתåִםי,âָטפâהַןמִרîְָרÞָרָ.ןÒהÚָÎÚ,
רâטפâָ,הÒיבÞְִאéֵטַמְ,רßָסְמֻערָצֹמְתוֹיהְלִרזַחָ.ןÞָרÞַîְָבåָחַ
םאִוְ.םירíִìֳִהַןמâִתחַלַגñְִהַןמâִהמָירìְִהַןמâִהעָירìְִהַןמִ
רÞָÛָוילָעָןיאÚֵֶרבָאéֶêâֵמÚִרìֵַ.ןèָכÞְֻבåָחַ,טלָחְמֻהיָהָ
çָָארâטַמְ,יéֵמַבְאßָעâְמַבÝָיאֵוְ,אֹטַמְוéֵיֵםאִוְ.להֶאֹבְאÚ
רÞָÛָרâעÚִ.להֶאֹבâְאÝָמַבâְעßָמַבְאéֵטַמְ,יâארçָָרÞָÛָוילָעָ
çָָארâי,çְֵראֲתוֹלעֲהַלְידâָרַ.הכÞִהיְיâָיֵםאִ,רמֵוֹאהדÚÞְָםוֹקמ
רÛֶע6ֶ:הכâָראֲתוֹלעֲהַלְוÚÞֹיֶ,ברֶעֵטâחבְוֹפיîִהַלְידçְֵדחָאֶ
איהִהמâַ.תוֹצרָאֲהָלçָמִתàֶÚֶקֻמְלאֵרÛְָיִץרֶאֶ,ןהֵתוÜֹדֻקְ
המַ,םחèֶֶהַיâÚְñֵםירÞִçâִהַוְרמֶעֹהָהéֶêָמִםיאִיבá,ÚֶéְִתÜָָדֻקְ



1:1–5 Kelim 3

Mishnah Kelim
 

1 The fathers of impurity are a: sheretz, semen, [an Israelite]whohas contracted
corpse impurity, a metzora during the days of his counting, and the waters

of puriϮcation whose quantity is less than the minimum needed for sprinkling.
Behold, these convey impurity to people and vessels by contact and to earthenware
by presence within their airspace, But they do not convey impurity by being carried.
2 Above them are nevelah and waters of puriϮcation whose quantity is suϨcient to
be sprinkled, for these convey impurity to a person [even] by being carried so that
he in turn conveys impurity to clothing by contact. Clothing, however, is free from
impurity where there was contact alone. 3 Above them is one who had intercourse
with a menstruant, for he deϮles the bottom [bedding] upon which he lies as he does
the top [bedding]. Above them is the issue of a zav, his spit, his semen and his urine,
and the blood of a menstruant, for they convey impurity both by contact and by
carrying. Above them is an object on which one can ride, for it conveys impurity
even when it lies under a heavy stone. Above the object on which one can ride is
that on which one can lie, for contact is the same as its carrying. Above the object
on which one can lie is the zav, for a zav conveys impurity to the object on which he
lies, while the object on which he lies cannot convey the same impurity to that upon
which it lies. 4 Above the zav is the zavah, for she conveys impurity to the man who
has intercourse with her. Above the zavah is the metzora, for he conveys impurity
by entering into a house. Above the metzora is a [human] bone the size of a barley
grain, for it conveys impurity for seven days. More strict than all these is a corpse,
for it conveys impurity by ohel (tent) whereby all the others convey no impurity.
5 There are ten [grades of] impurity that emanate from a person:A person before
the oϥering of his obligatory sacriϮces is forbidden to eat holy things but permitted
to eat terumah and [second] tithe. If he is a tevul yom he is forbidden to eat holy
things and terumah but permitted to eat [second] tithe. If he emitted semen he is
forbidden to eat any of the three. If he had intercourse with a menstruant he deϮles
the bottom [bedding] upon which he lies as he does the top [bedding]. If he is a zav
whohas seen twodischarges he conveys impurity to that onwhich he lies or sits and is
required to undergo immersion in runningwater, but he is exempt from the sacriϮce.
If he saw three discharges he must bring the sacriϮce. If he is a metzora that was only
enclosed he conveys impurity by entry [into an ohel] but is exempt from loosening
his hair, from rending his clothes, from shaving and from the birds oϥering. But if
he was a conϮrmed metzora, he is liable for all these. If a limb on which there was
not the proper quantity of ϱesh was severed from a person, it conveys impurity by



4 םילכ 1:7–2:2

Üֵֶםיאִיבִמְןיאçֵמִןçָהַתוֹריָע7ֲ:תוֹצרָאֲהָלéֻîָהמָוֹחתוֹפ
ןיבÞְִסַמâְ,םיעִרָצéְֹהַתאֶןכָוñֹמִםיחÚֶéְÚַèְִ,הéֶêָמִתוàָÚֹקֻמְ
םיִפְל8ִ:וֹתוֹאןירִיזִחֲמַןיאֵ,אצָיָ.âצרÚֶåְִדעַתמֵןכָוֹתלְ
רÛֵעֲמâַםיèִקַםיÚִדָקָםÚָםילִכְוֹאÚֶ,םהֶמàָÚֵקֻמְהמָוֹחהַןמִ
Úֵִהַרהַ.יÞִַקֻמְתיàָÚִמéֶêâ,Úֵֶתוֹבזָוְםיבִזָןיא,ִàֹתוֹדלְוֹיוְתו
ְִכִָלְםיסÚָקֻמְליחֵהַ.םàָÚִמéֶêâ,Úֵֶןיאßֹםיִוâְתמֵאמֵט
ְִכִָלְםיסÚָתרַזְעֶ.םָÚִקֻמְםיàֶÚֶמִתéֶêâ,Úֵֶבטְןיאâםוֹיל
ְִכָלְסÚָחַןיאֵוְ,םåִָחַהָילֶעָםיבäָיִתרַזְעֶ.תאÛְָקֻמְלאֵרàֶÚֶת
.תאäָחַהָילֶעָןיבåִָחַוְ,םÚָלְסָכְִםירçִìâִרëַחֻמְןיאÚֵֶ,הéֶêָמִ
אèָאֶםÚָלְםיסִָכְִלאֵרÛְָיִןיאÚֵֶ,הéֶêָמִתàֶÚֶקֻמְםיִהçֲֹהַתרַזְעֶ
םלâָאהָןי9Þֵ:הפâָתְלִוְהטָיחÚְִלִהכָימִסְלִ,םהֶיכֵרְצָתעÚְַבִ
םיסִָכÚְִארֹיעâֵרפâְןימâִמילֵעÞֲַןיאÚֵֶ,הéֶêָמàָÚִקֻמְחÞֵַזéְִלַוְ
םיִדַיָץâחרְאÚֶÏםÚָלְסָכְִןיאéֶêâ,ÚֵֶמàָÚִקֻמְלכָיהֵהַ.םÚָלְ
אèָאֶםÚָלְסָכְִןיאÚֵֶ,םהֶמàָÚֵקֻמְםיÚִדîֳָהÚַדֶקֹ.םיִלָגְרַוְ
,יסֵוֹייÞִרַרמÒַ.הדָוֹבעֲהָתעÞִÚְַםירçִìâִהַםוֹיÞְלוֹדßָןהֵכֹ
ÞֲַמִחÜָםירִבָדְהÞֵאהָןיâָלַוְםלéְִזÞֵַחÚֶָלכָיהֵלַהו,ÚֵֶןיאÞֲַילֵע
םיִלַגְרַוְםיִדַיָץâחרְאÚֶÏוְ,ןיִיַייâֵתÚ,âÚְארֹיעâֵרפâְ,ןימâִמ
ְִכִָלְםיסÚָם,âרְוֹפÚִמִןיÞֵאהָןיâָלַוְםלéְִזÞֵַחÞִÚְַהרָטָקְהַתע:

2çְֵץעֵיל,âְרוֹעילֵכ,âְםצֶעֶילֵכ,âְכזְילֵכâִתיכ,ìְÚâֵםירִוֹהטְןהֶיט,
âְקַמÞְֵםיאִמֵטְןהֶיל.ִÚְÞְרâ,ָרהָטâ.ָעָוְרזַחÛָםהֶמֵהçִֵםיל,
ןתÒָמְטֻ,רתֶֶילֵכâְסרֶחֶילçְֵ.אÞָהַלâְןאçָמִהÒמְטֻןילÞְִקַמְ
Úָָמִ.הוäַéְִןיאâְטַמéְִןיאÞֲַריוִא,âִמäַéְִיאֵוְ,ןהֶירֵוֹחאֲמֵןיאָן
ילֵכÚֶÞְִןיàַîִה2ַ:ןתָרָהֳטָאיהִןתָרָיבâÚְִ,ןהֶיßַÞֵמִןיאäַéְִמִ
,ןרâָעÚִ,ןיכéִָסֻמְאÚֶÏןיבÚְִוֹיןהֶיתֵוֹפְדָוְ,ןהֶיתֵוֹרקְרְקַוְ,סרֶחֶ
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contact and by carriage but not by ohel. But if it has the proper quantity of ϱesh it
conveys impurity by contact, by carriage and by ohel. A “proper quantity of ϱesh” is
such as is capable of healing. Rabbi Judah says: if in one place it has ϱesh suϨcient
to surround it with [the thickness of] a thread of the woof it is capable of healing.
6 There are ten grades of holiness: the land of Israel is holier than all other lands. And
what is the nature of its holiness? That from it are brought the omer, the Ϯrstfruits
and the two loaves, which cannot be brought from any of the other lands. 7 Cities
that are walled are holier, formetzorasmust be sent out of them and a corpse, though
it may be carried about within them as long as it is desired, may not be brought back
once it has been taken out. 8 The area within the wall [of Jerusalem] is holier, for
it is there that lesser holy things and second tithe may be eaten. The Temple Mount
is holier, for zavim, zavot, menstruants and women after childbirth may not enter it.
The chel is holier, for neither non-Jews nor one who contracted corpse impuritymay
enter it. The court of women is holier, for a tevul yom may not enter it, though he
is not obligated a hatat for doing so. The court of the Israelites is holier, for a man
who has not yet oϥered his obligatory sacriϮces may not enter it, and if he enters he
is liable for a hatat. The court of the priests is holier, for Israelites may not enter it
except when they are required to do so: for laying on of the hands, slaying or waving.
9 The area between the porch (ulam) and the altar is holier, for [priests] who have
blemishes or unkempt hair may not enter it. The Hekhal is holier, for no one whose
hands or feet are unwashed may enter it. The Holy of Holies is holier, for only the
high priest, on YomKippur, at the time of the service, may enter it. Rabbi Yose said:
in Ϯve respects the area between the porch and the altar is equal to the Hekhal, for
those aϫicted with blemishes or with a wild growth of hair, or who have drunk wine
or whose hands or feet are unwashed may not enter there, and the people must keep
away from the area between the porch and the altarwhen the incense is being burned.

2 Vessels of wood, vessels of leather, vessels of bone or vessels of glass: If they are
simple they are clean If they form a receptacle they are unclean. If they were

broken they become clean again. If one remade them into vessels they are susceptible
to impurity henceforth. Earthen vessels and vessels of sodium carbonate are equal
in respect of impurity: they contract and convey impurity through their air-space;
they convey impurity through the outside but they do not become impure through
their backs; and when broken they become clean. 2 As regards the smallest earthen
vessels, and the bottoms and sides [of the larger but broken vessels] that can stand
unsupported: The prescribed size is a capacity to hold oil suϨcient for the anointing
of a little Ϯnger of a child [if their former capacity] was that of a log. If [their former
capacity] was from one log to a se’ah [their present capacity] must be a quarter of a
log. If it was from a se’ah to two se’ah it must be half a log. If from two se’ah to three
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דעַוְהëְÒמִ.תיעִיבִרÞְִ,הÒסְדעַוְגÏמִ.גÎדעַוְןטָקָתכַיסִידçְֵמִ
,גÞְÎ,ןיאִסÚְמֵחָדעַוÚָÎÚְדעַוְםיִתַאëָמִ.גÎיצִחÞֲַ,םיִתַאסָ
àְִרַירֵבÞִיִיÚְָרַ.לאעֵמÞִאֲ,רמֵוֹאאבָיקִעֲיִיאֵיִיֹןתֵוÞֶָמִןהàָה,
ןיבÚְִוֹיןהֶיתֵוֹפְדָוְ,ןהֶיתֵוֹרקְרְקַוְ,סרֶחֶילֵכÚֶÞְִןיàַîִהַ,אèָאֶ
ÚֶÏסֻמְאéִָןיכ,Úִעâָמִןרçְֵהַתוֹרדֵקְדעַוְןטָקָתכַיסִידàַîֹתו.
תוåֹדèâִמִ.תיעִיבִרÞְִ,תוåֹדâִלתוåֹבִחָדעַוְתוàַîֹהַתוֹרדîְֵהַמֵ
.גÞְÎ,םילִוֹדßְםיבִצָחֲדעַוְתוåֹמִחèְַמִ.גÎיצִחÞֲַ,תוåֹמִחְלַדעַוְ
.ןיßִלֻיÞִÚְֵןרâָעÚִ,םילִוֹדßְםיבִצָחֲ,רמֵוֹאיאçַזַןÞֶןָחָוֹיןÞָרַ
ןיאֵוְ,ןהÚֵֶלçָןהֶיתֵוֹרקְרְקַרâעÚִ,תוֹוåֹבִחָהֶוְםילִילßְִהַםיìַçִהַ
áלָןיאÚֵֶהלָבְטַ,סרֶחֶילֵכÚֶÞְִןירִוֹהäְה3ַ:תוֹפàְָםהֶלָ
לעַףÑ,תוֹוֹליסִוְ,ןיאèִָקַלÚֶבÞâאַוְ,הצâָרפְהñָחְמâַ,זÞֵזְלִ
ìִפכְיâִןיפÑלעַףìִקַמְיÞְִבְכַוְ,ןילçָבÚֲֶעÛָהַלסַלְוֹאìַת,
âְיפִטÚִֶיקִתְהֹעֲלָוִָתיבִחָוְ,םיבÚֶלÚַåִָתיבִחָוְ,ןיטàְפâָה
,הָיפëְִהַוְ,ןחָלÜְֻהַוְ,לסָפëְַהַוְ,אçִëֵהַוְ,הéִäָהַוְ,ץחéַַהַילÚâֵבְ
ןיאÚֵֶלçֹ,ללçְָהַהזֶ.םירִוֹהטèâְאֵירֵהֲ,סרֶחֶלÚֶהרָוéְֹהַוְ
תיבֵוÚֶåֶÚÞֹס4ìַêָ:םיִרָוֹחאֲוֹלןיאֵ,סרֶחֶילֵכÌÞְִוֹתוֹל
אâהÚֶןירִצְוåֹהַתפâַגמְ.רוֹהטָ,וÞֹןיאÚֵֶוְ.אמֵטָ,ןמÚֶֶלÞâקִ
לÚְìֵÌÚֶמַ.הÒמֵטְ,ÞָáרמֵוֹגאâהÚֶוְ.הרָוֹהטְ,Þָáחַתֵוֹפ
Þֲַבָילֵעñִוְ.רוֹהטָ,םיÚֶמִ,אמֵטָ,ןילִכְוֹרלìְֵיÚֶהâאÚֶמִלàָה,
àְִרַירֵבÞִהיְיâָןבֶהדÞְֵרַ.ארָיתÞִמִ,רמֵוֹאאבָיקִעֲיìְֵיÚֶהâא
,ןמÚֶֶיàֵכַוְןיִיַיçַàֵי5çִëâ:חַקֵוèֹלַוÞֹחַירִמâֵוàֹצִלעâַהäֵמַ
.םיאִמֵטְ,ÚימÚְִתַלְוֹיקִתְהִםאִוְ.ןירִוֹהטְ,תוֹריְָתוֹיבִחָיëâכִוְ
çְסâהַיèְָספ,ÞְִןמַזÚֶהâאָקâיֶוְבÚחִוֹלàâיאֵםאִ.רוֹהטָ,דֹו
ָקâחִוֹלןיאֵוְבàâמִ,אמֵטָ,דìְֵיÚִֶסַמְאיהêֶֶתאֶוֹכוֹתלְת
וילָעָתכֶפֶוֹהאיהÚִֶיìְֵמִ,רמֵוֹאקוֹדצָרÞַרזֶעֶילִאֱיÞִרַ.קרåָָהַ
הרָמְגְִאÚֶÏדעַ,ןÚָבÞַçְִתאצֵמÚֶêְִארָטְס6ßְִ:יקâְִרהָתאֶ
יÞִרַ,סוֹרטְיטִ.הÒמֵטְ,ñָáכְאלַמְהרָמְגÜֶêְִמִ.הרָוֹהטְ,ñָáכְאלַמְ
איצִוֹמכְאâהÚֶיìְֵמִ,אéֵטַמְיסֵוֹייÞִרַ.רהֵטַמְקוֹדצָרÞַרזֶעֶילִאֱ
,זÞֵזְלáִלÚֶåֶÚָהלָבְטַ,סרֶחֶילֵכÚֶÞְִןיאִמäְֵה7ַ:תוֹטâרפְ
âַחְמñָהÚְֵהלָבְטַוְ,המָלÚִֶלֵמְאיהÒתוֹרעָקְה.ְִתאמֵטÑַתח
הÒמְטְִ,ףדֵוֹעזÞֵזְלáִלÚָיֶםאִ.םèָכâֻאמְטְִאÎ,ץרÞְÚֶֶםהֶמֵ
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se’ah or as much as Ϯve se’ah it must be a log, the words of Rabbi Ishmael. Rabbi
Akiva says: I do not prescribe any size for the unbroken vessels, rather: as regards the
smallest earthen vessels, and the bottoms and sides [of larger but broken ones] that
can stand unsupported: The prescribed size is a capacity to hold enough oil to anoint
the little Ϯnger of a child. [This size is prescribed for pots] that are not bigger than
the small cooking-pots. For small cooking-pots and for those between these and the
jars from Lydda the prescribed capacity is a quarter of a log. For those which have a
size between that of Lydda jars and Bethlehem jars the capacity must be that of half a
log. For those between Bethlehem jars and large stone jars the capacity must be that
of a log. Rabbi Yohanan ben Zakkai says: [the prescribed capacity for the fragments]
of large stone jars is two logs, and that for the bottoms of broken Galilean ϱasks and
small jars is any whatsoever, but the fragments of their sides are not susceptible to
impurity 3 The following are not susceptible to impurity among earthen vessels: A
tray without a rim, A broken incense-pan, A pierced pan for roasting corn, Gutters
even if they are bent and even if they have some form of receptacle, A cooking vessel
that was turned into a bread-basket cover, A bucket that was turned into a cover for
grapes, A barrel used for swimmers, A small jar Ϯxed to the sides of a ladle, A bed, a
stool, a bench, a table, a ship, and an earthen lamp, behold these are no susceptible to
impurity. The following is a general rule: any among earthen vessels that has no inner
part is not susceptible to impurity on its outer sides. 4 A lantern that has a receptacle
for oil is susceptible to impurity, but one that has none is not susceptible. A potter’s
mould on which one begins to shape the clay is not susceptible to impurity, but that
on which one Ϯnishes it is susceptible. A funnel for home use is not susceptible to
impurity, but that of merchants is susceptible because it also serves as a measure, the
words of Rabbi Judah ben Batera. Rabbi Akiva says: because he puts it on its side to
let the buyer smell it. 5 The covers of wine jars and oil jars and the covers of papyrus
jars are not susceptible to impurity But if he adapted them for use as receptacles they
are susceptible. The cover of a pot: When it has a hole or it has a point, it is not
susceptible to impurity, But if it does not have a hole or a pointed top it is susceptible
because she drains the vegetables into it. Rabbi Eliezer bar Zadok says: because she
turns out the contents [of the pot] on to it. 6 A damaged jar found in a furnace:
Before its manufacture was complete it is not susceptible to impurity, But if after its
manufacture was complete it is susceptible. A sprinkler: Rabbi Eliezer bar Zadok
holds it is not susceptible to impurity; But Rabbi Yose holds it to be susceptible
because it lets the liquid out in drops only. 7 The following among earthen vessels
are susceptible to impurity:A traywith a rim, Anunbroken Ϯre-pan, And a traymade
up of dishes, If one of them was deϮled by a [dead] creeping thing they do not all
become unclean, But if it had a rim that projected above the rims of the dishes and
one of them was deϮled all are unclean. Similarly with an earthen spice-box and a
double ink-pot. If one container was deϮled from a liquid, the other is not unclean.
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Ñַםהֶמֵתח,ְִאמְטâֻכèָןכֵוְ.ןÞֵתיñְָןילִבÚֶםירִמָלְקַוְ,סרֶחֶל
אÎ,הקÚְֶמÞְַדחָאֶאמָטÚֶêְִ,ץעֵלÚֶןילִבñְָתיבâֵ.תוֹמÒתéְֹהַ
ְִרַ.וֹרבֵחֲאמָטÞִחָוֹייָןÞֶןâִוֹיבְעָתאֶןיקִלְוֹח,רמֵוֹאיר.
וֹלÚיֶםאִ.רוֹהטָ,רוֹהäָלÚַéֵÚַמְהַ.אמֵטָ,אמäֵָלÚַéֵÚַמְהַ
.אמֵטָ,דיèַìִה8ַ:וֹרבֵחֲאמָטְִ,םהֶמֵדחÑַאמָטְִ,ףדֵוֹעזÞֵזְלִ
âֵתיבÚְִוֹעקÚֶלֵמִ,רäַéֵהַ.ריוִאֲבַאéְַקרֵסÚֶצרְצַלâרַ,רÞִי
:ןיאéְִטַמְםימִכָחֲוַ,רהֵטַמְרזֶעֶילִאֱ

3Úִעâרçְִלִסרֶחֶילäֵַעָהֶ,רהÛâןילִכָאֳלְי,Úִעâעָהֶ.םיתִיזֵבְוֹרÛâי
וֹתוֹאןילִיäִמַ,ÌכָלÌâְכָלְיÛâעָהֶ.ןיקÚְִמַבְוֹרâעÚִ,ןיקÚְִמַלְ
יÞִרַירֵבàְִ,תוֹרגָוֹרגáÞְִרâָעÚִ,תיבִח2ָ:םיתִיזֵבְוֹרמְחֻלְ
Úְִרַ.ןוֹעמÞִהיְיâָרמֵוֹאהד,Þֱֶרַ.םיזִוֹגאÞִרמֵוֹאריאִמֵי,Þְֵםיתִיז.
.ןמÞְÚֶָןרâָעÚִ,יפäְִהַוìַÌְהַ.םיתִיזÞְֵןרâָעÚִ,הרָדîְֵהַוְספèְָהַ
.ןיִוֹערְזÞְֵןÚְñָלÚְָ,רמֵוֹאןוֹעמÚְִיÞִרַ.םיִמָבְוֹרâעÚִ,רâצרíְַהַוְ
ֵר,ÚִעâבְוֹרÚֶָרַ.ןמÞִרמֵוֹארזֶעֶילִאֱי,Þְִרפâָטַקְהטêָה.ֵר
Úֶêִäַלìִוְ.רוֹהטָ,ויÚֶהמָדָאֲלÚֶֻהëַקìִויÞַìְִרוֹהטָ,הלָית:
תפãֶֶהַםוֹקמÚÞְִיֵםאִ,הרִÚְÞְָוְ,תפֶזáÞְֶאÛָָעֲוַהבÚֶêִîְָתיבִח3ָ
סרֶחֶ.הָילֶעָמֵילçְִםÚֵלטַבָאÚֶÏיìְֵמִ,הÒמֵטְ,תיעִיבִרְקיזִחֲמַ
ÚֶêִîַעֲוַבÛָתפֶזֶבְוֹא,Ñלעַףìִמִ,רוֹהטָ,תיעִיבִרְקיזִחֲמַיìְֵי
ÚֶÞַָלטÚֵםçְִתיבִח4ָ:וילָעָמֵילÚֶêְִהעָעֲוֹרתâְלָפָטáÞְִםילִלָג,
ÑלעַףìִיÚֶהâאֹהַתאֶלטֵוßְָםיסִרָחֲהַוְםילִלֹמֵטְ,םילִפְוÒה,
,תיסִרְחַהéֶêָמִקÞֵדִוְהרִÚְÞְָ.הָילֶעָמֵילçְִםÚֵלטַבָאÚֶÏיìְֵמִ
יìִלעַףÑ,םילִלָגÞְִןלָפָטâְרחÑֵםוֹקéָמִתיסִרְחַאיבִהÚֵֶוֹא
Úֶהâאֹהַלטֵוßְָמִ,הרָוֹהטְ,םידִמְוֹעןיסִרָחֲהַוְםילִלìְֵיÚֶÞַָלט
Úֵםçְִבָהיָהָ.הָילֶעָמֵילáֶתיעִיבִרְקיזִחֲמַסרֶח,çֻèָáִמäַéָא
,אירÞִָהַסרֶחֶילçְִלפֵוäֹה5ַ:ריוִאֲבַאäַéֵמִוàֹגְֶכâְ,עßָמַבְ
לפֵוäֹהַ,םירִמְוֹאםימִכָחֲוַ.םיאéְִטַמְןוֹעמÚְִיÞִרַוְריאִמֵיÞִרַ
:היâָרîֵהַקàâחÞְִןכֵוְ.אמֵטָ,עâַערָהָתאֶוְ.רוֹהטָ,אירÞִָהַתאֶ
תפâַגמְ.אמֵטָ,Þָáעַגֵוêֹהַ,ןיסìִäִָהÞָáַןילִפְוÚֶäֹתילÞְִי6ַ
םחַמ7ֵ:אמֵטָ,רñַêâלÚֶוֹלìâטÞְִעַגֵוêֹהַ.רÞâחָáִיאֵ,תיבִחָ
Úֶäְָרמֶחֹבְוֹלפâְהַ,תיסִרְחַבêֹעַגֵוÞַֹאמֵטָ,רמֶח.âַתיסִרְחַב,
וֹיאÚֵֶ,רהֵטַמְיסֵוֹייÞִרַ,תפֶזֶבְוֹאÛָעֲוַבÚֶêִîַםâקמâְק.רוֹהטָ
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Rabbi Yohanan ben Nuri says: its thickness is divided and that side which serves the
unclean one is unclean while that which serves the clean one remains clean. If its rim
projects above the others and one of them contracted impurity the other is unclean.
8 A torch is susceptible to impurity. And the reservoir of a lamp contracts impurity
through its air- space. The combof a tzartzur: Rabbi Eliezer says: it is not susceptible
to impurity, But the sages say that it is susceptible.

3 The size of a hole that renders an earthen vessel clean:If the vessel wasmade for
food, the hole must be big enough for olives [to fall through]. If it was used

for liquids it suϨces for the hole to be big enough for liquids [to go through it]. And
if it was used for both, we apply the greater stringency, that olives must be able to fall
through. 2 A jar: the size of the holemust be such that a dried Ϯg [will fall through],
the words of Rabbi Shimon. Rabbi Judah said: walnuts. Rabbi Meir said: olives. A
stew-pot or a cookingpot: such that olives [will fall through]. Abucket and apitcher:
such that oil [will fall through]. A tzartzur: such thatwater [will fall through]. Rabbi
Shimon says: in the case of all three, [the hole] must be such that seedlings [will fall
through]. A lamp: the size of the holemust be such that oil [will fall through]. Rabbi
Eliezer says: such that a small perutah [will fall through]. A lamp whose nozzle has
been removed is clean. And one made of earth whose nozzle has been burned by the
wick is also clean. 3 A jar that had a hole and was mended with pitch and then was
broken again: If the fragment that was mended with the pitch can hold a quarter
of a log it is unclean, since the designation of a vessel has never ceased to be applied
to it. A potsherd that had a hole and was mended with pitch, it is clean though it
can contain a quarter of a log, because the designation of a vessel has ceased to be
applied to it. 4 If a jar was about to be cracked but was strengthened with cattle
dung, although the potsherds would fall apart were the dung to be removed, it is
unclean, because the designation of vessel never ceased to apply. If it was broken and
some of its pieces were stuck together again, or if he brought other pieces of clay
from elsewhere, and it was also lined with cattle dung, even though the potsherds
hold together when the dung is removed, it is clean, because the designation of vessel
ceased to apply. If it contained one potsherd that could hold a quarter of a log, all
its parts contract impurity by contact, but that potsherd contracts impurity through
its air-space. 5 One who lines a sound vessel: Rabbi Meir and Rabbi Shimon say:
[the lining] contracts impurity. But the sages say: a lining over a sound vessel is not
susceptible to impurity, and only one over a cracked vessel is susceptible. And the
same dispute applies to the hoop of a pumpkin shell. 6 As to dog’s tooth which
which they line large jars: anything that touches it becomes unclean. The plug of a
jar is not regarded as connected. That which touches the lining of an oven is unclean.
7 A cauldronwhichwas linedwithmortar or with potter’s clay: That which touches
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ילçְֵ.תפֶזֶילֵכÞְִרמֵוֹאהיָהָןכֵוְ.ןֵוֹצçְןיéִחַהַתאֶלÞֵקַלְלוֹכיָ
ְֹחÚֶתÚֶãְָתיבִח8ָ:ןיאִמֵטְ,ןיִיַלְםאִוְ.ןירִוֹהטְ,ןתָפÚֶêִîְָהב
,çָáרíְָמִרתֵיָ.אמֵטָ,çָáרְצÞְָעַגֵוêֹהַ,çָáרíְָמִרתֵיָתפֶזáÞְֶאÛָָעֲוַ
לÚְìֵÌÚֶמַ.רוֹהטָ,Þָáעַגֵוêֹהַ,תיבִחָהֶלעַהפָטÚֶêְָתפֶזֶ.רוֹהטָ
יÞִרַ.אéֵטַמְהיָרְזַעֲןÞֶרזָעָלְאֶיÞִרַ,תפֶזֶבְוֹקקÚֶìְָסרֶחֶלÚֶוְץעֵ
רהֵטַמְיסֵוֹייÞִרַ.סרֶחֶלÞְÚֶרהֵטַמâְ,ץעֵלÚֶבְאéֵטַמְאבָיקִעֲ
ÞִÚְֵםהֶי:

דàâחִוֹבהיָהÚֶָוֹא,וֹזÒְיìְֵמִדמֹעֲלַלוֹכיָוֹיאÚֵֶסרֶחֶה4ַ
,דàâחִהַרִÚְÞַ,ןזֶאֹהָהלִäְָ.רוֹהטָ,וֹעירִכְמַדàâחִהַוְ
תלÞֶֶקַמְאיהִוְ,התָחֲפÚֶêְִתיבִחָ.אéֵטַמְהדâָהיְיÞִרַ.רוֹהטָ
הדâָהיְיÞִרַ,תוֹברֵעֲיÚְñֵןימִכְהקָלְחÚֶêְֶוֹא,הָיתֶוֹפàְָלעַ
הלָוֹכיָáְיאֵוְהעָעֲוֹרתÚֶêְִתיבִח2ָ:ןיאéְִטַמְםימִכָחֲוַ,רהֵטַמְ
העָעֲוֹרתÚֶêְִארָטְסßְִ.הרָוֹהטְ,תוֹרגָוֹרßְבקַיצִחÞֲַלטֵלäְַהִלְ
הרָוֹהטְ,ןילִכָאֳתלÞֶֶקַמְאיהÚִֶיìִלעַףÑ,ןיקÚְִמַתלÞֶֶקַמָáְיאֵוְ
ÚֵֶןיאÚְָלִןירִיÚְָארָטְסְגִאיהִוֹזיא3ֵ:ןירִי,çֹלÚֶêִäְלâÒְזֶהָי.
עßָמַבְאäַéֵמִ,םיתִיזéָáÞְֵעִלÞֵקַמְהַלçֹ,ןיאִצְוֹיןידàâִחáִבâָיהָ
âְכְֶגàֹמִוäַéֵלכֹוְ.ריוִאֲבַאÚֵֶיאֹקַמְוÞֵעִלéָáÞְֵמִ,םיתִיזäַéֵא
ןימàָáçְִצִלעַהäָמֻהתָיְהָ.ריוִאֲבַאäַéֵמִוàֹגçְְֶןיאֵוְעßָמַבְ
אäַéֵמִוàֹגְֶכâְעßָמַבְאäַéֵמִ,םיתִיזéָáÞְֵעִלÞֵקַמְהַלçֹ,הרָדñְֶקַ
ןיאֵוְעßָמַבְאäַéֵמִ,םיתִיזéָáÞְֵעִלÞֵקַמְוֹיאÚֵֶלכֹוְ.ריוִאֲבַ
çְְֶגàֹמִוäַéֵריוִאֲבַא.ÚâֵפִרְוֹקילåֹוְתוÚâֵהַםיסִוֹקילíִוֹדיִåִםי,
ÑלעַףìִיÚֵֶיאָילֵםילִוֹכיְםÚֵבÚֶÏסֻמְאéִָןיאִמֵטְ,ןיכ,ÚֶèְָכÌ
ֲַעÛâִמñְִחèָָ4:ןתçְִרֶחֶילÛÚֶåֶÚוֹלÚָÎÚÛְָהַ,תוֹיפìְִתימִי
תיעִצָמְאֶהָ.אמֵטָלçֹהַ,תפֶדֶוֹעהָוֹציחִהַ.רוֹהטָלçֹהַ,תפֶדֶוֹע
,תוֹוâÚָיהָ.רוֹהטָ,ץâחלַוְהéֶêָמִ.אמֵטָ,םיִפְלִוְהéֶêָמִ,תפֶדֶוֹע
לçֹהַ,םירִמְוֹאםימִכָחֲוַ.תיעִצָמְאֶהָןיקִלְוֹח,רמֵוֹאהדâָהיְיÞִרַ
,ןÚָבçְִבâַפרÜֶåִíְָמִ,הÒמְטֻןילÞְִקַמְיתַמָיאֵמֵ,סרֶחֶילçְֵ.רוֹהטָ
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the mortar is unclean; But that which touches the potter’s clay is clean. A kettle
whichwas punctured and the hole was stoppedwith pitch: Rabbi Yose rules that it is
clean since it cannot hold hot water as cold. The same ruling he also gave concerning
vessels made of pitch. Copper vessels which were lined with pitch the lining is clean,
But if they are used for wine, it is unclean. 8 A jar which which was pierced and
the hole stopped up with more pitch than was necessary: That which touches the
needed portion is unclean, But that which touches the unneeded portion is clean.
Pitch which dripped upon a jar, that which touches it is clean. A wooden or earthen
funnel which was stopped up with pitch: Rabbi Elazar ben Azariah says that it is
unclean. Rabbi Akiva says that it is unclean when it is of wood and clean when it is
of earthenware. Rabbi Yose says that both are clean.

4 A potsherd that cannot stand unsupported on account of its handle, or a
potsherd whose bottom is pointed and that point causes it to overbalance,

is clean. If the handle was removed or the point was broken oϥ it is still clean.
Rabbi Judah says that it is unclean. If a jar was broken but is still capable of holding
something in its sides, or if it was split into a kind of two troughs: Rabbi Judah
says it is clean But the sages say it is unclean. 2 If a jar was cracked and cannot be
moved with half a kav of dried Ϯgs in it, it is clean. If a damaged vessel (gistera)
was cracked and it cannot hold any liquid, even though it can hold foodstuϥs, it
is clean, since remnants do not have remnants. 3 What is meant by a “damaged
vessel” (gistera)? One whose handles were removed. If sharp ends projected from
it: Any part of it which can contain olives contracts impurity by contact, while any
impurity opposite an end conveys impurity to the vessel through its air-space, But
any part of it which cannot contain olives contracts impurity by contact, while an
impurity opposite an end does not convey impurity through its air-space. If it was
leaning on its side like a kind of cathedra, Any part of it which can contain olives
contracts impurity by contact, while any impurity opposite an end conveys impurity
to the vessel through its air-space, But any part of it which cannot contain olives
contracts impurity by contact, while an impurity opposite an end does not convey
impurity to the vessel through its air-space. Bowls with KorϮan [bottoms], and cups
with Zidonian bottoms, although they cannot stand unsupported, are susceptible to
impurity, because they were originally fashioned in this manner. 4 An earthenware
vessel that has three rims: If the innermost one projects above the others, all outside
it is not susceptible to impurity. If the outermost one projects above the others all
within it is susceptible to impurity; And if the middle one projects above the others,
that which is within it is susceptible to impurity, while that which is without it is not
susceptible to impurity. If they were equal in height: Rabbi Judah says: the middle
one is deemed to be divided. But the sages ruled: all are not susceptible to impurity.
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çְַרְדçָ9:ןñֵָהבÚֶìְִחָתáִמíִàָá,ְמֵטÒסרָדְמִהâְתמֵאמֵט.
ÒַרַרמÞִיתַמָיאֵ,יסֵוֹיי,ÞְִןמַזÚֵֶיאָáßְעֲההָוֹבÛָָםיחִפָטְהר,
.תמֵאמֵטְהÒמֵטְ,ןלָעְמַלְמִהתָחֲפְִ.חפַטֶזÞֵזְלáִלָןיאÚֵֶוֹא
ְִמִהתָחֲפèְַמäָרַ,ןÞִטַמְריאִמֵיéֵמִ,ןירִהֲטַמְםימִכָחֲוַ.אìְֵי
ÚֶÞַָעִהָלטîָר,Þְָהַהלָטäְֵמ10ִ:הלָפÚְìֶֶתלÚֶêְִמִהתָחֲפèְַקÞֵל
לטÚֶÞַָיìְֵמִ,םירִהֲטַמְםימִכָחֲוַ.אéֵטַמְריאִמֵיÞִרַ,םיִוéֹרִ
:הלָפäְֵהַהלָטÞְָ,רîָעִהָ

èâאֵירֵהֲ,âתחֲפÚֶêְִןיפâִצרéְַהַוְןיÝַîִהַוְתוֹתסçְָהַוְםירçִָה20ַ
תÚֶמֵחֲלמֵרñâְהַ,ןיÞִקַהעÞָָרÑְ,רטָסâְלîְהַ.סרָדְמִםיאִמֵטְ
הדâָהיְיÞִרַ,ןיÞִקַתעַבÚְִלÚֶתמֶחֵהַ.הÒסְתיתִירçְֵהַ,ןיÞִקַ
.סרָדְמִןיאִמֵטèâְאֵירֵהֲ,ןהÚֵֶלçָהדָוָזéְִהַוְלצָבְרִהָףÑ,רמֵוֹא
:הלָפäְֵהַהלָטְבâָ,רîָעִהָלטÚֶÞַָיìְֵמִ,םירִוֹהטְ,âתחֲפÚֶêְִםèָכֻוְ
יאÚַéַתיÞֵ,תוֹוֹסיìִתבַרֵעֲ.סרָדéְִהַןמִהרָוֹהטְ,ןילִילִחֲתמֶח2ֵ
יÜְֵמִהבָרֵעֲ.תמֵאמֵטְ,םירִמְוֹאלèֵהִתיבâֵ.סרָדְמִ,םירִמְוֹא
ÎדעַוְגñִÚְָקַהעÞִןיÚֶêְִסàְָמֵטְ,הקÒהִ.סרָדְמִהêִחָיáÞַßְÚִָםימ
.סרָדְמִתלÞֶֶקַמְ,הקàְָסְִוְםידÞַîִָ.תמֵאמֵטְהÒמֵטְ,החìְָתְִוְ
םירִצְָילֵכְירֵיÞִÚְָרמֶחֹוְ.ןתèָָחִתÞְִמִץעֵילֵכְירֵיÞִÚְָרמֶחֹהזֶ
.âמëֵחַתÚֶåְִדעַהÒמְטֻםילÞְִקַמְםָיאֵןתèָָחÚֶéִñְִ,ןתèָָחִתÞְִמִ
ְִחַתëְמâ,ÑלעַףìִיÚֶêָÚְרâÛְִןהֶיתֵוֹתפçָלÚֵֶןיאִמֵטְ,ןה:
.הכָאלָמְתעÞִÚְַהÒמäְֻלַרÞâחִ,םàֹרְקֻלְדיָתיÞֵוֹאÛָעÚֲֶלîֵמ3ַ
,אמֵטָ,סָוֹלכְבִוֹעבָקְ.הכָאלָמְתעÞִÚְַהÒמäְֻלַרÞâחִ,רטָסâְיàְהַ
אçִëֵ.וçֹרְצָאèָאֶאמֵטָןיאֵ,רטָסâְידְוֹלהÛָעָ.áלָרÞâחִוֹיאֵוְ
Úֶîְָוֹלכְבִוֹעבָיאֵוְ,אמֵטָ,סֹחִוÞâעָ.וֹלרÛָכִוֹבהëֵאמֵטָןיאֵ,א
.áלָרÞâחִוֹיאֵוְ,אמֵטָ,דÞַהַתיÞֵתרַוֹקבְוֹעבָקְ.וֹמוֹקמְאèָאֶ
הÛֶעֲַוְדמֹעֲ,וֹלןירִמְוֹאÚֶיìְֵמִ,רוֹהטָ,אÚָáçִëֵארֹבְהÛָעָ
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was damaged below, it becomes clean. The compartments within it remain unclean
and are not regarded as a connected to it. 8 If a shepherd’s bag was damaged, the
pocket within it retains its uncleanness and is not regarded as a connected to it. A
skin whose testicle bags serve also as receptacles and they were damaged, they become
clean, since they will no longer serve their original purpose. 9 Aboxwhose opening
is at the side is susceptible to bothmidras uncleanness and corpse uncleanness. Rabbi
Yose said: When does this apply? When it is less than ten handbreadths in height or
when it does not have a rim one handbreadth deep. If it was damaged above it is
still susceptible to corpse uncleanness. If it was damaged below: Rabbi Meir rules
that it is susceptible to uncleanness. But the sages rule that it is clean because if the
primary function ceases the secondary one also ceases. 10 A dung-basket that was
so damaged that it will not hold pomegranates: RabbiMeir says is still susceptible to
uncleanness, But the sages say that it is clean because if the primary function ceases
the secondary one also ceases.

20 Pillows, bed coverings, sacks and packing cases that were damaged are still
susceptible to midras uncleanness. A fodder-bag that can hold four kav,

a shepherd’s bag that can hold Ϯve kav, a traveling bag that can hold a se’ah, a skin
that can hold seven kav, Rabbi Judah adds: also a spice-bag, and a food wallet that
can hold the smallest quantity are susceptible to midras uncleanness. If any of them
was damaged it becomes clean, since if the primary function ceases the secondary
function also ceases. 2 Abagpipe is not susceptible tomidras uncleanness. A trough
for mixing mortar: Bet Shammai says: it is susceptible to midras uncleanness , And
Bet Hillel says it is susceptible to corpse uncleanness only. If a trough of a capacity
from two log to nine kav is split, it becomes susceptible to midras uncleanness. If he
left it out in the rain and it swelled it is susceptible to corpse uncleanness alone. [If he
left it out] during the east wind and it split, it is susceptible tomidras uncleanness. In
this respect the law is stricter in the case of remnants of wooden vessels than in [that
of such vessels] in their original condition. It is also stricter in regard to the remnants
ofwicker vessels than [to such vessels] as are in their original condition, forwhen they
are in their original condition they are insusceptible to uncleanness until their rim
is Ϯnished, but after their rim has been Ϯnished, even though their edges fell away
leaving only the slightest trace of them, they are unclean. 3 If a stick was used as a
handle for a hatchet, it is regarded as connected for uncleanness at the time of use. A
yarn winder is regarded as connected for uncleanness at the time of its use. If it was
Ϯxed to a pole it is susceptible to uncleanness, but it is not considered connected to
it. If the pole itself was converted into a yarn winder, only that part which is needed
for use is susceptible to uncleanness. A seat that was Ϯxed to the pole is susceptible
to uncleanness, but the latter is not regarded as connected to it. If the pole itself
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,םיִוéֹרִלÞֵקèְַמִהתָחֲפÚֶêְִהלָוֹדגְהבָרֵעñֵâ:4ֲכְאלַמְתאֶ
דעַ,ןירִהֲטַמְםימִכָחֲוַ.אéֵטַמְאבָיקִעֲיÞִרַ,הבָיÚִילָáִיקִתְהִוְ
Úֶåְַקíֵַעֲ.עÛָָאáֵבאâלַסÞְֵהמָה,ÑלעַףìִיÚֶîְָעָבáÞַçֶֹלת,
הÞָָ,וילָעָהָבָאÎוְוֹעבָקְ,ÞָÌדְִבְוֹעבÚֶîְָתפ5çֶֹ:הÒמֵטְ
וֹתÚֶêְָץìָמַ.רוֹהטָ,וילָעָהָבâָוֹעבָקְ.אמֵטָ,וֹעבָקְאÎוְוילָעָ
וילָעָןתַָ,הבָיזִעéֲַהַתאֶוילָעָןתַָאÎוְוֹעבָקְ,תוֹרוîֹהַיßַÞֵלעַ
,הבָיזִעéֲַהַתאֶוילָעָןתַָוְוֹעבָקְ.אמֵטָ,וֹעבָקְאÎוְהבָיזִעéֲַהַתאֶ
,áתָלÞָָקÌַרֶדçְֶ,לàָגְמâִהבñֵָהáÞְÚִàָעָבÚֶîְָהרָעָקְ.רוֹהטָ
אמֵטְאâהÚֶןידִס6ָ:הרָוֹהטְ,áתָלÞָָקÌַרֶדֶכְאÚֶÏ.הÒמֵטְ
.תמֵאמֵטְאמֵטָלבָאֲ,סרָדéְִהַןמִרוֹהטָ,ןוֹליוִוֹאÛָעֲוַסרָדְמִ
לèֵהִתיÞֵ.רבÜֶåִñֵָמִ,םירִמְוֹאיאÚַéַתיÞֵ.וֹתרָהֳטָאיהִיתַמָיאֵמֵ
תלֶצֶחֲמ7ַ:עַבÜֶåִîֵָמִ,רמֵוֹאאבָיקִעֲיÞִרַ.רÜֶåִîָÚֵמִ,םירִמְוֹא
ÚֶָעÛָלָהáָקִלְםיÒְרçָá,ְדעַ,םירִמְוֹאםימִכָחֲוַ.הרָוֹהט
ÚֶåֲַעÛֶעֲ.יכִןימִכְהÛָÒחְרָלְםÞָáְןיאֵוÞֵקָןיֶוֹרבֵחֲלַהÑְרÞָָהע
ריéַñִהַןכֵוְ.רהֵטַמְהדâָהיְיÞִרַ,Þָáחְרָלְהקָלְחְֶ.רוֹהטָ,םיחִפָטְ
הáÚְÎÚָבâָרִÚְñַåְוçָáְרÒְלְהקָלְחְֶ.הרָוֹהטְ,ןיêִדַעéֲַהַיÚֵארָ
תלÞֶֶקַמְיתַמָיאֵמֵ,תלֶצֶחֲמַ.הÒמֵטְ,םיחִפָטְהÚִÜָלÚֶםיêִדַעֲמַ
:ñָáכְאלַמְרמַגְאיהִוְ,בÜֶñִîָֵמִ.הÒמְטֻ
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was turned into a seat, only the place of the seat is susceptible to uncleanness. A seat
that was Ϯxed to the beam of an olive-press is susceptible to uncleanness, but it is not
connected to it. If the end of a beam was turned into a seat it remains clean, because
people would tell him, “Get up and let us do our work.” 4 If a large trough was so
damaged that it could no longer hold pomegranates and he Ϯxed it to be used as a seat:
RabbiAkiva says that it is susceptible to uncleanness, But the sages say that it remains
clean unless its rough parts have been smoothed. If it was turned into a feeding bowl
for cattle, even if it was Ϯxed to a wall, it is susceptible to uncleanness. 5 A wood
block that was Ϯxed to a row on a wall, whether he Ϯxed it and did not built upon it
or built upon it but did not Ϯx it, it is susceptible to uncleanness. If he Ϯxed it and
also built upon, it is clean. Matting that was spread over the roof-beams, whether he
Ϯxed it but did not put on the plasterwork or whether he put on the plasterwork but
did not Ϯx it, it is susceptible to uncleanness. If it was Ϯxed and he laid plasterwork
over it, it is clean. A dish that was Ϯxed to a chest, box or cupboard: If in such a
manner as to hold its contents in the usual way, it is susceptible to uncleanness, But
if it was in a manner that it cannot hold its contents in the usual way it is clean. 6 If
a sheet that was susceptible to midras uncleanness made into a curtain, it becomes
clean frommidras uncleanness but it is still susceptible to corpse uncleanness. When
does it become insusceptible to [midras] uncleanness? Bet Shammai says: when the
loops have been tied to it. . Bet Hillel says: when it has been attached. Rabbi
Akiva says: when it has been Ϯxed. 7 A mat whose reeds stretched lengthwise is
insusceptible to uncleanness; But the sages rule: only if they lay in the shape of [the
Greek letter] chi. If theywere laid along its width and therewas a distance of less than
four handbreadths between the two reeds, it is insusceptible to uncleanness. If it was
divided along its width, Rabbi Judah rules that is clean. So also, where the end-knots
are untied, it is clean. If it was divided along its length but three end-knots remained
intact across a stretch of six handbreadths, it is susceptible to uncleanness. When
does a mat become susceptible to uncleanness? When its rough ends are trimmed,
this being the completion of its manufacture.
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Þְִפëַהַתåָד,ÚִÜָצְאֶלכָבְהÞַע,ÚְִַםיÞַîָֶה,âÚְִַםיÞַéְַרìֵק,
דחָאֶוְהÒמâֵהãֶמִדחָאֶוְהÒמֵ.ףתçֵָבַהעÞָָרÑְוְ,עַוֹרÞַãְדחָאֶ
הָמÚ,ÚְֹארֹבָהעñִÚְָ,הרָדÞַÜְִתוֹילְחֻהרÛְֵעֶהֶמâÚְֹ.הãֶמִ
דחָאֶלçָ.ויבָקְָבִהÜָמִחֲוַ,בלֵלÚֶחñֵַפéְַבַהÚִÜָ,ראíַâָבַ
ןהֶילֵעÚֶåֵÚֲןמַזÞְִ,יתַמָיאֵ.להֶאֹבâְאÝָמַבâְעßָמַבְאéֵטַמְדחָאֶוְ
ÞָÛָרçָָארâןהֶילֵעֲןיאֵםאִלבָאֲ.יÞָÛָרçָָארâטַמְ,יéְִןיאÞְַמßָע
âְמַבÝָטַמְןיאֵוְ,אéְִןיאÞְֹלהֶא:

אÎמâְ,לצֶֶתיãִַכַוְ,תéֵהַןמִתיãִַכַוְ,תéֵהַ.להֶאÞְֹןיאéְִטַמèâְא2ֵ
יחַהַןמִרבָאֵוְתéֵהַןמִרבָאֵ,תלßֶֹלßְֻהַוְ,הרָדÜְִהַ,בקָרָדוָרְתַ
ÚֶåֵÚֲןהֶילֵעÞָÛָרçָָארâהַברֹמֵתוֹמצָעֲעבַרֹ,יÞִְָברֹמֵוֹאןי
םהÞֶָןיאÚֵֶיìִלעַףÑ,תמֵלÚֶוֹיְָמִברֹוְוֹיÞִְָברֹוְ.ןיéִְָהַ
:הÜָמִחֲוַםירÛְִעֶוְהÒמֵ,וֹיְָמִברֹאâההçַéָ.ןיאִמֵטְ,עבַרֹ
אבָיקִעֲיÞִרַ.דחָאֶתéֵמִהסâָבñְםàַתיעִיבִרâְ,םàָתיעִיבִר2ְ
,רמֵוֹאאבָיקִעֲיÞִרַ,וèֹכֻאצÚֶåָָןטָקָםàַ.םיתִמֵיÜְֵמִ,רמֵוֹא
çָלÚֶהâתיעִיבִרְ,םירִמְוֹאםימִכָחֲוַ.א.çַãִַרִתיéָה,Þֵחַןיåָה
Þֵרַ,התָמֵןיÞִטַמְרזֶעֶילִאֱיéֵבְכִאÛָםירִהֲטַמְםימִכָחֲוַ,וֹר.
םימִכָחֲוַ,עבַרֹבְוֹרâעÚִ,רמֵוֹארזֶעֶילִאֱיÞִרַ,םיפâִרÛְרפֶאֵ
ןוֹעמÚְִיÞִרַ,אמֵטָ,תוֹרבָקְרפַעֲדוֹעוְדוָרְתַאÎמְ.ןירִהֲטַמְ
:הÒמְטֻלְרÞâחִוֹיאֵ,םיִמַבְוֹלבÚֶßְָבקָרָדוָרְתַאÎמְ.רהֵטַמְ
םצֶעֶ.להֶאÞְֹןיאéְִטַמְןָיאֵוְאÝָמַבâְעßָמÞְַןיאéְִטַמèâְא3ֵ
çַÝְֹעַהָץרֶאֶוְ,הרָעéִםי,âֵהַתיבìְָהַןמִרבָאֵ,סרéֵרבָאֵוְ,ת
.âרסָחÚֶָתלßֶֹלßְֻהַוְהרָדÜְִהַ,יâארçָָרÞָÛָןהֶילֵעֲןיאÚֵֶיחַהַןמִ
çַéָההâןוֹרסְחֶאÞַÜְִהרָד,ÞֵתיÚַéַםירִמְוֹאיא,Úְñֵתוֹילְחֻי.
âֵהִתיבèֵפִאֲ,םירִמְוֹאלèâֻתחָאֶהיָלְח.âַבßְֻלßֶֹתל,ÞֵתיÚַéַיא
ןמִלטÚֶåִêֵָידçְֵ,םירִמְוֹאלèֵהִתיבâֵ.חàֵַקְמַאÎמçְִ,םירִמְוֹא
ירֵבàְִ,םיאִפְוֹרלÚֶןטâ,ÞַîָָרמÒְחàֵַקְמַהזֶיאÞְֵ.תâמיָוְיחַהַ
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even less than an olive-sized portion of a corpse or less than an olive-sized portion of
nevelah (carrion), or less than a lentil-sized portion of a sheretz can deϮle, [each in the
manner of] their respective deϮlements. 8 There are two hundred and forty-eight
limbs in a human body: Thirty in the foot, six for every toe, Ten in the ankle, Two in
the shin, Five in the knee,One in the thigh, Three in the hip, Eleven ribs, Thirty in the
hand, [that is] six to every Ϯnger, Two in the fore-arm, Two in the elbow, One in the
upper arm and Four in the shoulder, [For a total of] one hundred and one on the one
side [of the body] and one hundred and one on the other. Eighteen vertebrae in the
spine, Nine in the head, Eight in the neck, Six in the key of the heart, And Ϯve around
the genitals. Each one [of these] can deϮle by contact, carriage or overshadowing.
When is this so? When they have upon them the appropriate amount of ϱesh, But if
they do not have the appropriate amount ϱesh upon them, they can deϮle by contact
and carriage but cannot deϮle by overshadowing.

2 These things deϮle by overshadowing: a corpse, an olive-sized [portion of
ϱesh] of a corpse, an olive-sized [portion] of nezel, a ladleful of corpse-mold,

the spine or the skull, [a] full limb of a corpse, or [a full] limb [severed] from a living
person with the appropriate amount of ϱesh, a quarter [of a kav] of bones from the
structural majority or numerical majority, and the structural majority or numerical
majority [of the bones] of a corpse even though they do not amount to a quarter
[of a kab]; [all these] are unclean. How many [bones] form the numerical majority?
One hundred and twenty-Ϯve. 2 [The following likewise deϮle:]A quarter [of a log]
of blood, A quarter [of a log] of mixed blood from one corpse. Rabbi Akiva says:
[even] from two corpses. [With regard to] the blood of a child that has completely
ϱowed forth: RabbiAkiva says: [it deϮles] in even the smallest quantity, But the sages
say: [there must be] a quarter [of a log]. [With regard to] an olive-sized [portion]
of [corpse] worms whether alive or dead: Rabbi Eliezer declares [it] unclean, like
the ϱesh, But the sages declare [it] clean. [With regard to] the ashes of burnt
persons: Rabbi Eliezer says: the [minimum] quantity [for deϮlement is] a quarter
[of a kav]. But the sages declare [them to be] clean. A ladleful and [a little] more
of grave-dust is unclean. Rabbi Shimon declares [it to be] clean. A ladleful of
corpse-mold mixed with water is not [regarded as] joined [into one mass] for [the
purposes of] deϮlement. 3 The following deϮle by contact and carriage but not by
overshadowing: A bone of barleycorn size, Earth from a foreign country, A bet peras,
A limb of a corpse, or a limb [severed] from a living person which has no longer its
appropriate ϱesh, A spine or a skull which is deϮcient. How much is [considered] a
deϮciency in the spine? Bet Shammai say: two vertebrae, But BetHillel say: even one
vertebra. And in the skull? Bet Shammai say: [the size of a] hole [made] by a drill, But
Bet Hillel say: as much as would be taken from a living person and he would die. Of
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אâהוְוֹפלְוֹק,וֹלÌלֵוֹההַוְ,ןוÚֹארִבָההçֵֶהַ,ןהֵםיñִבָהרÛָָע13ֲ
.םירìֳִצִןâעטָאâהוְוֹפלְוֹק,וֹלÌלֵוֹההַוְ,יÜֵִבַההçֵֶהַ.רוֹהטָ
,רזַחָ.עâַבÚָוֹלןתֵוֹוְחטָוְהצֶוֹקוְץלֵוֹח,ןוÚֹארִבָהÛֶוìֹהַ
ץלֵוֹח,יÜֵִבַהÛָפâָןוÚֹארÞִָדמַעָ.םירìֳִצִןâעטָ,רזַחָאÎ.ץתêֵָיִ
.םירìֳִצִןâעטָ,רזַחָאÎ.ץתêֵָיִ,רזַחָ.עâַבÚָוֹלןתֵוֹוְחטָוְהצֶוֹקוְ
.ץתêֵָיִ,רזַחָ.עâַבÚָוֹלןתֵוֹוְחטָוְהצֶוֹקוְץלֵוֹח,הזֶבâָהזÞֶָדמַעָ
Îעטָ,רזַחָאâצִןìֳִדעַםאִ.םירÚֶÏבַוֹרהֲטִאíִìֳִםירְִרÒוֹבה
ֶַיִהזֶירֵהֲ,עגêֵָמִםאִוְ.ץתÜֶäֲִבַוֹרהíִìֳִםירְִרÒוֹבהֶַהאֶרָיֵ,עג
Þַñְִחèָןבֶאֶה2ָ:הÚֶÞַãִָתיו,ÞְִןמַזÚֶהâתאֶץלֵוֹח,ץלֵוֹחאçֻèֹו.
âִןמַזְבÚֶהâאֹץתֵו,ֹתאֶץתֵוÚֶèֹוâַמêִתאֶחַיÚֶוֹרבֵחֲל.ְִאצָמ
ÚארֹיÞָâהַתיÞִַ,רמֵוֹארזָעָלְאֶיÞִרַ.הצָיתÞַêְִמִהצָילִחÞֲַרמֶחֹ
âִפñִןי,ְִרÒארֹבָהÚ,ֹתאֶלטֵוçֻèֹו.ְִרÒבַהìִñִןי,ֹתאֶלטֵו
ÚֶèֹוâַמêִתאֶחַיÚֶ3:וֹרבֵחֲלÞִַתיÚֶêְִרÒוֹבהֶַלִעֲהתָיְהָ,עגåָה
תאֶןתֵוֹ,הåָלִעֲבָהÒרְִ.הåָלִעֲלָתוֹרוîֹהַתאֶןתֵוֹ,ויßַÞָלעַ
וֹרפָעֲוַויצָעֵוְויָבָאֲ,ויßַÞָלעַהåָלִעֲהתָיְהָאÎ.תיÞִָלַתוֹרוîֹהַ
ִñִָעִןיצéֹו.âַמíִהַלעַליéְַלÞְִלעַוְ,םיÛְִחַהַיגֵירèֹוֹרַ.תוÞִי
ויצָעֵוְויָבָאֲ.וéֹעִץִñָ,ויßַÞָלעַיÞָâהַןÞֵלְמַ,רמֵוֹאהדâָהיְ
:ןהÜֵֶהמÞְַ,רמֵוֹאאמָסְחִרזָעָלְאֶיÞִרַ,תיãִַכÞְַןיאéְִטַמְוֹרפָעֲוַ
4Þִַהַתיéְֻסßָטַמְ,רéֵמִאñֹהַוְ.וֹכוéְֻמִ,טלָחñֹוֹכוâֵהזֶ.וירָוֹחאֲמ
עגֶַרזַחָוְ,רוֹהטÞְָרßָסéְֻהַןמִהֶוÞֹה5ַ:הÒיבÞְִןיאéְִטַמְהזֶוָ
ןוÚֹארִהָתיÞִַהַ,םיִבָאֲהָלעַרזַחָ.םיִבָאֲהָתאֶץלֵוֹח,תיÞִַלַ
תי6Þִַ:ןיִמָיסÞְִיÜֵִהַתיÞִַהַתאÚַéְÚâֶיְםיִבָאֲהָוְ,ץתêֵָיִ
ÚֶהâסֵמֵאÌַלעßַÞֵמְהַתיִבַיßָֻןלָיאִןכֵוְ,עÚֶהâסֵמֵאÌַלעßַÞֵי
.היָרְזַעֲןÞֶרזָעָלְאֶיÞִרַירֵבàְִ,רוֹהטָ,ןוֹציחִלַסָכêְִהַ,עßָֻמְהַתיִבַ
ÒַרַרמÞִןבֶאֶםאִהמָ,רזָעָלְאֶיÑַמִתחéֶêâְטַמéָאÞְִיבÒה,הâא
רוֹהäָהַוְןלָיאִהָתחñַַדמֵוֹעאמäֵָה7ַ:הÒיבÞְִאéֵטַיְאÎוֹמצְעַ
.רוֹהטָ,רבֵוֹעאמäֵָהַוְןלָיאִהָתחñַַדמֵוֹערוֹהäָהַ.אמֵטָ,רבֵוֹע
ירֵהֲ,áחָיêִהִםאִוְ.רוֹהטָ,תעßַַֻמְהַןבֶאÞְֶןכֵוְ.אמֵטָ,דמַעָםאִ
.אמָטְִ,אמֵטָתיִבַלְוÞֹרֻוְוÚֹארֹסיִכְהÚִֶרוֹהט8ָ:אמֵטָהזֶ
הרָוֹהטְתיèִטַ.âהéְÒטִ,רוֹהטָתיִבַלְוÞֹרֻוְוÚֹארֹסיִכְהÚִֶאמֵטָוְ
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13 There are ten [laws concerning the negaim in] houses:(1 + If during the
Ϯrst week a nega became faint or disappeared, it must be scraped and is

then clean. (3 + If during the second week it became faint or disappeared, it must
be scraped and the owner must bring the birds. If it spread during the Ϯrst week,
the stones must be taken out and the wall scraped and plastered, and another week
must be allowed. If it then returned the entire house must be pulled down; If it
did not return, the birds must be brought. If it remained unchanged during the
Ϯrst week but spread during the second week, the stones must be taken out and the
wall scraped and plastered, and another week must be allowed. If it then returned,
the house must be pulled down; If it did not return the birds must be brought. If
it remained unchanged in both weeks, the stones must be taken out, and the wall
scraped and plastered, and a week must be allowed. If it then returned the house
must be pulled down; If it did not return, the birds must be brought. If before
cleanness was attained through the birds a new nega appeared, the house must be
pulled down; But if it appeared after cleanness through the birds had been attained,
it must be inspected as if it had appeared for the Ϯrst time. 2 In the case of a stone
in a corner, when the stone is taken out it, he must take it all out; But when [the
house is] torn down he tears down his own [part] and leaves that which belongs to
his neighbor. Thus it follows that there is a greater stringency for taking out than
for tearing down. Rabbi Elazar says: if a house is built of rows of head stones and
small stones, and a nega appears on a head stone, all of it must be taken out; but if
it appeared on the small stones, he takes out his stones and leaves the others. 3 A
house in which a nega appeared if it had an upper chamber above it, the beams are
considered part of the upper chamber. If the nega appeared in the upper chamber the
beams are considered part of the lower room. If therewas no upper chamber above it,
its stones andwood and earthmust be torn downwith it. Hemay save the frames and
the window lattices. Rabbi Judah says: a frame that is built over the house must be
torndownwith it. Its stones andwood and earth conveyuncleanness if they are of the
minimum size of an olive. Rabbi Eliezer Hisma says: whatever their size. 4 A house
that has been isolated conveys uncleanness from its inside; And one that has been
certiϮed unclean, both from its inside and from its outside. Both convey uncleanness
if one enters in. 5 If onewho builds in cleanliness with stones from a house that was
isolated and the nega returned to the [former] house, the stones must be taken out.
If it returned to the stones, the Ϯrst house must be torn down, and the stones serve
the second housewhile the signs are under observation. 6 If a house overshadowed a
house with a nega and so also if a tree overshadowed a house with a nega, anyonewho
enters the outer [of the two] remains clean, the words of Rabbi Elazar ben Azariah.
Rabbi Elazar said: if one stone of it causes uncleanness by entering, should not the
house itself cause uncleanness by entering? 7 If an unclean person stood under a
tree and a clean person passed by, the latter becomes unclean. If a clean person stood


