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Introduction
This is a facing parallel edition for mishnah: Seder Kodashim. The
purpose of this book is to encourage students and scholars to read and
the Mishnah. The book displays the Hebrew Mishnah alongside a facing
English translation for comparison.

Introduction

The Mishnah is the earliest comprehensive compilation of rabbinic law.
These were formulated around the year 200 but derived from earlier
teaching. Its title means study by repetition in the sense of learning and
teaching (m.Abot 3.7) and oral instruction (t.Ber 2.12 L. 8).1 In rabbinic
Hebrew, mishnah ( הנŘְָמִ ) is the noun form of the verb Řהנ , ‘to repeat’,
or ‘to learn’ (for example, Abot 2.4; 3.3). It comprised interpretations
of scripture (midrash), legal rulings (halakhot), and haggadot (non-
halakhic material).2 Later on, a new idea drew from the biblical use
of הנשמ in Deut 17:18 (‘a copy’ of the Torah) and saw the Mishnah as a
‘second’ or parallel Torah. The opening line of tractate Avot, provides an
explicit apologetic framework for the authority of oral Torah as found in
the Mishnah. Avot 1.1 presents a chain of transmission in which ‘Moses
received the Torah at Sinai and handed it on to Joshua, Joshua to the
elders, the elders to the prophets, and the prophets to the men of the
Great Assembly.’ This formulation serves to legitimise the existence of
an authoritative oral corpus by rooting it in Sinai itself. By asserting
that oral teaching was transmitted continuously alongside the written
Torah, the rabbis justify the very category of Mishnah.3

1 See H. L. Strack and Günter Stemberger, Introduction to the Talmud and
Midrash, trans. Markus Bockmuehl (Minneapolis: Fortress Press, 1996). p 109.
2 See Strack p 109, though note there is very little haggadah.
3 Neusner, Rabbinic Literature: An Essential Guide (Nashville: Abingdon Press,
2005) p 8.

vii



viii Introduction

Structure and Contents

Like the Talmuds, the Mishnah is divided into six orders (sedarim), each
containing multiple tractates (masechtot), which are further subdivided
into chapters and paragraphs (mishnayot). The six orders are:

1. Zeraʿim (Seeds) – agricultural laws, blessings, and prayer

2. Moʿed (Festival Days) – festivals and Sabbath regulations

3. Nashim (Women) – marriage, divorce, and family law

4. Neziqin (Damages) – civil and criminal law, property, and ethics

5. Qodashim (Holy Things) – sacri}cial rites, Temple procedures, and
dietary laws

6. Tohorot (Purities) – purity and impurity regulations

This structure is not merely topical but conceptual. It re~ects a rabbinic
worldview in which daily life, ritual practice, social relations, and
sacred space are all governed by divine law. Even after the destruction
of the Temple, the Mishnah devotes an entire order to sacri}cial
worship, preserving the legal memory of a cult no longer practiced.
This preservation is not antiquarian; it expresses the conviction that
the Torah’s commandments remain eternally valid, even when their
ful}lment is temporarily suspended.

1. Zeraʿim (Seeds) – agricultural law, blessings,
prayer

Berakhot Blessings, Shema, prayer, liturgical rules.
Pe’ah Leaving the corner of the }eld for the poor;

agricultural charity.
Demai Produce of doubtful tithing status.
Kilayim Forbidden mixtures: seeds, animals, garments.
Shevi’it Sabbatical year laws.
Terumot Priestly ozerings.
Ma‘aserot First tithes.
Ma‘aser Sheni Second tithe and its redemption.
Hallah Doughozering.
Orlah Forbidden fruit of }rst three years.
Bikkurim Firstfruits ozerings.
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2. Moʿed (Festival) – Sabbath and festival law

Shabbat Sabbath prohibitions and permitted actions.
Eruvin Legal }ctions enabling movement/carrying on

Shabbat.
Pesahim Passover laws and the paschal sacri}ce.
Shekalim Halfshekel Temple tax.
Yoma Yom Kippur rituals, especially the High Priest’s

service.
Sukkah Festival of Sukkot: booths, lulav, rituals.
Beitzah Festivalday work rules.
Rosh Hashanah New Year, calendar, shofar.
Ta‘anit Communal fasts for drought and crisis.
Megillah Purim, public Torah reading.
Mo‘ed Katan Intermediate festival days (Hol haMoed).
Hagigah Pilgrimage ozerings.

3. Nashim (Women) – marriage, divorce, vows

Yevamot Levirate marriage and related kinship laws.
Ketubbot Marriage contracts and }nancial obligations.
Nedarim Vows and their annulment.
Nazir Nazirite vows.
Sotah Suspected adultery ritual; related laws.
Gittin Divorce documents and procedures.
Qiddushin Betrothal and acquisition in marriage.
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4. Neziqin (Damages) – civil/criminal law, courts,
ethics

Bava Kamma Damages, torts, liability.
Bava Metzia Property, loans, lost objects, labour law.
Bava Batra Real estate, inheritance, partnerships.
Sanhedrin Courts, judicial procedure, capital law.
Makkot Flogging, false witnesses, cities of refuge.
Shevuot Oaths and penalties.
Eduyot Testimonies of early sages; legal precedents.
Avodah Zarah Relations with idolaters; prohibited bene}t.
Avot Ethical maxims of the sages.
Horayot Erroneous rulings by courts; sinozerings.

5. Qodashim (Holy Things) – sacri}cial law, Temple
procedures

Zevahim Animal sacri}ces.
Menahot Grain ozerings.
Hullin Nonsacred slaughter; dietary laws.
Bekhorot Firstborn animals and humans.
Arakhin Vows of valuation.
Temurah Substitution of sacri}cial animals.
Keritot Ozences punishable by karet; required ozerings.
Me‘ilah Misuse of sacred property.
Tamid Daily Temple service.
Middot Measurements and layout of the Temple.
Qinnim Birdozerings and their combinations.
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6. Tohorot (Purities) – ritual purity and impurity

Kelim Degrees of impurity; vessels.
Oholot Impurity from corpses; tentlaw.
Negaim Skin diseases (ṣara‘at).
Parah Red heifer ritual.
Tohorot Minor impurities.
Miqva’ot Ritual baths.
Niddah Menstrual impurity.
Makhshirin Liquids enabling impurity.
Zavim Genital discharges.
Tevul Yom One who immersed but awaits sunset.
Yadayim Handimpurity; scribal decrees.
Uktzin Stalks and attachments transmitting impurity.

Historical Setting

The Mishnah arises from a period of profound upheaval. The destruction
of the Second Temple in 70 CE, followed by the Bar Kokhba revolt
(132–135 CE), removed the central institutions that had been the focus
of Jewish religious life. The priesthood, sacri}cial worship, and the
Jerusalemcentred legal system were no longer viable. In their void,
came the rabbinic movement – a loose network of sages (tannaim)
and their disciples – which sought to preserve, interpret, and adapt
inherited traditions under dizerent circumstances. These traditions
were understood to include not only the written Torah (Bible) but also
a body of orally transmitted laws, customs, and exegetical principles.

For generations, these teachings circulated orally in the academies of
Yavneh, Usha, and Sepphoris. They were attributed to named sages –
Hillel, Shammai, Rabban Gamaliel, Rabbi Akiva, Rabbi Meir, and many
others – whose debates and rulings formed the backbone of rabbinic legal
discourse. Yet oral transmission alone proved increasingly fragile. The
dispersion of scholars, the decline of central authority, and the sheer
volume of material created the risk of fragmentation. The Mishnah
emerges as a response to this crisis: an attempt to stabilise the tradition
without abandoning its fundamentally oral character.
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The Language of the Mishnah: Mishnaic
Hebrew

The language of the Mishnah – Mishnaic Hebrew – is the natural
historical development of Biblical Hebrew into the Roman period.4 It is
not an arti}cial pseudo-Hebrew but the next diachronic stage of Hebrew,
already anticipated in the linguistic pro}le of late biblical books such
as Chronicles, Qoheleth, Esther, and Daniel. Features that appear
sporadically in Late Biblical Hebrew – the decline of the wayyiqtol
(wawconsecutive), increased use of analytic constructions, participial
periphrasis, and noticeable Aramaic in~uence – become the norm
in Mishnaic Hebrew. The language re~ects the spoken environment
of Romanperiod Palestine: morphology is simpli}ed, syntax is more
~exible, and Aramaic contact leaves clear traces. The result is a
vernacular Hebrew dialect in active use, which the Mishnah preserves in
a relatively stable literary form without transforming it into a technical
legal register.

Literary Style and Modes of Reasoning

The Mishnah’s literary style is terse, it presents laws in acompressed,
almost aphoristic form, often without explicit scriptural grounding or
narrative context. This concision re~ects its origins in oral pedagogy:
the Mishnah was designed to be memorised, recited, and debated.

The Mishnah’s reasoning is primarily casuistic. Rather than ozering
abstract principles, it presents concrete cases: ‘If one deposits produce
with his neighbour…,’ ‘If a woman vows…,’ ‘If an ox gores…’. These cases
function as paradigms from which broader rules may be inferred. The
text rarely explains its logic; instead, it juxtaposes rulings, leaving the
reader (or student) to discern the underlying principles. This feature
is precisely what invited the later development of the Gemara, where
amoraic sages unpack, question, and systematize the mishnaic material.

The Mishnah as a Social and Cultural
Document

Beyond its legal content, the Mishnah ozers a window into the social
world of early rabbinic Judaism. It re~ects concerns about agriculture,
commerce, family life, ritual purity, and communal governance. It

4 M.H. Segal was correct in this identi}cation one hundred years ago. See, Segal
A Grammar of Mishnaic Hebrew 1927.
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presupposes a society in which rabbis, householders, priests, and artisans
interact within a shared halakhic framework. At the same time, the
Mishnah constructs an idealised vision of Jewish life – one in which
rabbinic norms are central, even if they were not universally practiced.

The Mishnah also encodes the values of the rabbinic elite: the
importance of study, the authority of tradition, and the centrality of
legal reasoning. Its discussions of ethics (especially in Avot), its concern
for fair dealing, and its emphasis on intentionality reveal a moral vision
that extends beyond strict legalism.

Transmission and Reception

The Mishnah became the foundational text for rabbinic study. In the
academies of Palestine and Babylonia, amoraic sages produced extensive
commentaries – the Jerusalem Talmud and the Babylonian Talmud –
which transformed the Mishnah into the core of a vast interpretive
tradition. Medieval commentators such as Rashi and Maimonides
further shaped its reception, while later halakhic codes (e.g., the
Shulḥan Arukh) distilled its rulings into normative law.

The Mishnah and the New Testament

The Mishnah’s in~uence extends beyond Judaism. It is a crucial source
for historians of late antiquity, scholars of legal theory, and students
of ancient Hebrew. Its conceptualisation of law as a living, discursive
tradition has parallels in Roman jurisprudence and early Christian
canon law, though its methods and assumptions remain distinctively
rabbinic.

The Mishnah is invaluable for interpretation of the New Testament,
because it preserves the earliest extensive body of Jewish legal concepts,
social norms, and institutional assumptions from roughly the same
cultural world in which early Christianity emerged. Although the
Mishnah postdates the New Testament by more than a century
in its redacted form, much of its material re~ects earlier tannaitic
traditions that illuminate the legal categories, purity concerns, marriage
practices, economic arrangements, and dispute‑patterns presupposed in
the Gospels and Paul. It provides the only systematic evidence for
how Pharisaic‑rabbinic halakhah conceptualised issues such as Sabbath
observance, vows, oaths, tithing, purity, and judicial procedure – all
topics that appear in the New Testament T but without explanation.
The Mishnah therefore supplies the vocabulary, legal logic, and



social structures that make New Testament texts intelligible within a
}rst‑century Jewish context.

Sources

The English translation is ‘Mishnah Yomit’ by Dr. Joshua Kulp.
It is available on Sefaria under a CC-BY license, sourced from
learn.conservativeyeshiva.org. The Hebrew text is ‘Torat Emet 357’.
It is in the public domain, it is available on Sefaria and sourced from
toratemetfreeware.com.

Contact

If a reader }nds an issue in this book, or wishes to suggest an
improvement, please email: reader-suggestions@timothyalee.com.
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2 םיחבז 1:1–4

âלעָאÚֶÏאèָאֶ,םירÚִֵכְּ,ןמÚְָלִאâÚֶÏחÞְזÚֶְִםיחִבãְָהַלכ1ָּ
חסìֶַהַ.תאäָחַהַןמâִחסìֶַהַןמִץâח.הבָוֹחםÚֵלְםילִעÞְָלַ
Þְִמַזêֹחַהַוְ,וäָתא,Þְָרַ.ןמָזְלכÞִרמֵוֹארזֶעֶילִאֱי,ÑאָהָףÚָם.
,רזֶעֶילִאֱיÞִרַרמÒַ.ןמָזְלכÞְָ,םÚָאָהָוְתאäָחַהַוְ,וêֹמַזÞְִחסìֶַהַ
תאäָחַהמַ.אטְחֵלעַאÞָםÚָאָהָוְ,אטְחֵלעַהÞָÒתאäָחַהַ
ìְסâָהלÚֶÏלִאÚְָמá,ÑאָהָףÚָםìָסâלÚֶÏלִאÚְיסֵוֹי2:וֹמ
.םילâִסìְ,תאäָחַםÚֵלâְחסìֶַםÚֵלְםיטִחêִÚְָהַ,רמֵוֹאיִוֹחןבֶ
Úְִרמֵוֹאהיָרְזַעֲיחִאֲןוֹעמ,ÚְָלְןטָחÚֵםßָוֹבáֵַכְּ,םהֶמÚִֵןיר.
ןטָחÚֶÜְָםיÚִדָקָיÚֵדְקָ.דצַיכֵּ.םילâִסìְ,םהֶמâÌֵמָםÚֵלְ
םÚֵלְןטָחÚֶÜְָםיèִקַםיÚִדָקָ.ןילâִסìְ,םיèִקַםיÚִדָקָםÚֵלְ
,םימִלÚְָםÚֵלְןטָחÚֶÜְָרÛֵעéֲַהַוְרוֹכÞְהַ.ןירÚִֵכְּ,םיÚִדָקָיÚֵדְקָ
:ןילâִסìְ,רÛֵעֲמַםÚֵלְ,רוֹכÞְםÚֵלְןטָחÚֶÜְָםימִלâÚְָ.ןירÚִֵכְּ
יÞִרַ,וֹמÚְלִאÚֶÏרÛָעָהעÞָָרÞְÑְתירִחÚֲַבְוֹטחÚֶÜְָחסìֶַה3ַ
,לסֵוìֹארָיתÞְֵןÞֶ.רÛָעָהÚָלÞִÚְטחèâִÚְַאִכְּ,ריÚִכְמַעÚַֻוֹהיְ
לÞָקֻמְ,יאãַעַןÞֶןוֹעמÚְִרמÒַ.םיÞִָרְעַהָןיÞֵטחèâִÚְַאִכְּ
ןÞֶרזָעָלְאֶיÞִרâַביÚִוֹהÚֶםוֹיÞְ,ןקֵזָםיâÚְִַםיעִבÚְִיìִמִיִאֲ
,ןמÚְָלִאâÚֶÏחÞְזÚֶêְִםילִכָאêֱֶהַםיחִבãְָהַלכÚֶָּ,הבָיÚִיְבַהיָרְזַעֲ
חסìֶַהַןמִץâח,הבָוֹחםÜâמִםילִעÞְָלâַלעָאÚֶÏאèָאֶ,םירÚִֵכְּ
âִחַהַןמäָוְ.תאÎףיסִוֹהאÞֶעַןãַאֶיאèָוְ,הלָוֹעהָאÎדוֹהאâ
,לÞֵקִ,ןמÚְָלִאÚֶÏןטָחÚֶÜְָתאäָחַהַוְחסìֶַה4ַ:םימִכָחֲוֹל
אÚֶÏוֹא,ןמÚְָלִאÚֶÏוְןמÚְָלִוֹא,ןמÚְָלִאÚֶÏ,קרַזָוְ,èֵÌהִוְ
םÚֵלְ,ןמÚְָלִאÚֶÏוְןמÚְָלִדצַיכֵּ.םילâִסìְ,ןמÚְָלִוְןמÚְָלִ
ìֶַחסâְלÚֵםÚְָםימִל.ÚֶÏלִאÚְָלִוְןמÚְָלְ,ןמÚֵםÚְָםימִל
âְלÚֵהַםìֶַחס.ÚֶַהãֶַחבְִלסָפÞְÑְרÞָָםירִבָדְהע,ÞַÜְִהטָיח
âַבîִÞâלâַהִבèâÌâַבãְִרַ.הקָירÞִיÚְִכְמַןוֹעמÚִריÞְִהèâÌ,Úֶָהיָה
הלÞָָקַבְאÚֶÏוְהטָיחÚְִבִאÚֶÏרÚָפְאֶיאִ,רמֵוֹאןוֹעמÚְִיÞִרַ
חÞֵַזéְִהַדצÞְַטחֵוèâÌ,ÚֹהִבְאÚֶÏרÚָפְאֶלבָאֲ,הקָירִזְבִאÚֶÏוְ
,èֵÌהַלÌְירִצָאâהÚֶםוֹקמèֵÌÞְִהַמְהַ,רמֵוֹארזֶעֶילִאֱיÞִרַ.קרֵוֹזוְ
הבÚָָחéֲַהַןיאֵ,èֵÌהַלÌְירִצָןיאÚֵֶםוֹקמְבâִ.תלֶסֶוֹפהבÚָָחéֲַהַ
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Mishnah Zevachim
 

1 All sacriϮces slaughtered not in their own name are valid, except that they
do not count in fulϮlling their owners’ obligation, with the exception of the

pesah and the hatat (sin-oϥering). [This is true for] a pesah in its proper time and
a hatat at all times. Rabbi Eliezer says: also the asham (guilt-oϥering). [This is true
for] a pesah in its proper time and a hatat and an asham at all times. Rabbi Eliezer
said: the hatat comes on account of sin, and the asham comes on account of sin:
just as a hatat [slaughtered] not in its own name is invalid, so the asham is invalid if
[slaughtered] not in its own name. 2 Yose benHoni says: [SacriϮces] slaughtered in
the name of a pesah or a hatat are invalid. Shimon the brother of Azariah says: if one
slaughtered them under a higher designation than their own they are valid; under a
lower designation than their own, they are invalid. How so? If one slaughtered most
sacred sacriϮces under the designation of lesser sacriϮces, they are invalid; [but] if
one slaughtered lesser sacriϮces under the designation of most sacred sacriϮces, they
are valid. If one slaughtered a bekhor or a tithe in the name of a shelamim, it is
valid, but if one slaughtered a shelamim in the name of a bekhor or tithe, it is invalid.
3 A pesah that was slaughtered on the morning of the fourteenth [of Nisan] under a
diϥerent designation: Rabbi Joshua declares it valid, just as if it had been slaughtered
on the thirteenth. Ben Batera declares it invalid, as if it had been slaughtered in the
afternoon. Said Shimon ben Azzai: I have a tradition from seventy-two elder[s] on
the day that Rabbi Elazar ben Azariah] was placed in the academy, that all sacriϮces
which are eaten, though slaughtered under a diϥerent designation are valid, except
that their owners have not fulϮlled their obligation, except the pesah and the hatat.
And ben Azzai added only the olah, but the sages did not agree with him. 4 A
pesah and a hatat which were slaughtered not in their own name, or he received
[the blood], and carried it [to the altar] and sprinkled [it] not in their own name,
Or in their own name and not in their own name, or not in their own name and in
their own name, they are disqualiϮed. What is the case of ‘in their own name and
not in their own name’? In the name of it being a pesah [Ϯrst] and [then] in the
name of it being a shelamim. ‘Not in their own name and in their own name:’ in the
name of a shelamim [Ϯrst] and [then] in the name of a pesah. For a sacriϮce can be
disqualiϮed in [any one of] the four elements: slaughtering, receiving, carrying and
sprinkling. Rabbi Shimon declares it valid if carried [with the wrong intent], for
Rabbi Shimon said: it is impossible [to have a valid sacriϮce] without slaughtering,
without receiving and without sprinkling, but it is possible without carrying. [How
so]? One slaughters it at the side of the altar and sprinkles. Rabbi Eliezer says: if
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:תלֶסָוֹפ

,םידִגÞְָרëַחֻמְ,םוֹילâבטְ,ןֵוֹא,רזָןמàָָלÚֶîִÞֵםיחִבãְָהַלכ2ָּ
,בÚֵוֹי,אמֵטָ,לרֵעָ,םיִלַגְרַוְםיִדַיָץâחרְאÚֶÏ,םירìâִכִּרëַחֻמְ
,וֹרבֵחֲילֵגְרַיßַÞֵלעַ,המָהֵבְיßַÞֵלעַ,םילִכֵיßַÞֵלעַדמֵוֹע
ìָָקִ.לסÞֵלÞַÝְֹלאמ,ìָָרַ.לסÞִיÚְִכְמַןוֹעמÚִרי.ִÚְìַÌַהàָם
דגֶֶכְאÚÚֶÏבֶכֶּהַיßַÞֵלעַוֹתְָ.לâסìָ,וֹפסָאֲוַהìָצְרִהָלעַ
,ןלָעְמַלְןיêִñָִהַתאֶוְ,ןלָעְמַלְ,ןäָמַלְןיêִñָִהַתאֶןתַָ,דוֹסיְהַ
,םיִפÞְִ,ץâחÞַןיêִñָִהַתאֶוְ,ץâחÞַ,םיִפÞְִםיêִñָִהַתאֶ,ןäָמַלְ
ìָסâןיאֵוְלÞֹה2ַ:תרֵכָוÜֹהַתאֶטחֵוãֶַקרֹזְלִחבàָחבַוֹמâץ
תצָקְמִוֹאץâחÞַוירâָמאֵתאֶריטִקְהַלְ,ץâחבַוֹמàָתצָקְמִוֹא
וֹאץâחבַוֹרÞְÛָמִתיãִַכַוֹאץâחבַוֹרÞְÛָלכֹאֱלֶ,ץâחÞַוירâָמאֵ
קרֹזְלִ.תרֵכָוÞֹןיאֵוְלâסìָ,ץâחבַהיָלÑְהָרוֹעמֵתיãִַכַּלכֹאֱלֶ
àָתצָקְמִוֹארחָמָלְוֹמàָמאֵריטִקְהַלְ,רחָמָלְוֹמâָוֹארחָמָלְויר
וֹרÞְÛָמִתיãִַכַוֹארחָמָלְוֹרÞְÛָלכֹאֱלֶ,רחָמָלְוירâָמאֵתצָקְמִ
:תרֵכָּוילָעָןיבåִָחַוְלìִßâ,רחָמָלְהיָלÑְהָרוֹעמֵתיãִַכַּוֹארחָמָלְ
רבàָָלכֹאֱלֶ,קרֵוãֹהַוèֵÌְהַמְהַוְלÞֵקַמְהַוְטחֵוÜֹהַלכָּ,ללָכְּהַהז3ֶ
Úֶàְַריטִקְהַלְ,לכֹאֱלֶוֹכּרàָָרבÚֶàְַח,ריטִקְהַלְוֹכּרâוֹמוֹקמְלִץ,
ìָסâןיאֵוְלÞֹח.תרֵכָוâמַזְלִץêֹו,ìִßâחַוְלåִָתרֵכָּוילָעָןיב,âִדבַלְב
Úֶåְִהַברַקéַñִהַברַקָדצַיכ4ֵּ:וֹתוָצְמִכְּריéַñִוֹתוָצְמִכְּרי.Úַָטח
ÞִÚְִקִ,הקָיתÞֵהִוְלèֵÌְחקרַזָוâמַזְלִץêֹוֹא.וÚֶÜַָחטחâמַזְלִץêֹו,
ץâחקרַזָוèֵÌְהִוְלÞֵקִוְ,טחÚֶÜַָוֹא.הקָיתÞִÚְִקרַזָוèֵÌְהִוְלÞֵקִ
ריéַñִהַברַקָאÎדצַיכֵּ.וֹתוָצְמִכְּריéַñִהַברÚֶîַָאâההזֶ,וêֹמַזְלִ
.וêֹמַזְלִץâחקרַזָוèֵÌְהִוְלÞֵקִ,וֹמוֹקמְלִץâחטחÚַָ.וֹתוָצְמִכְּ
וֹא.וֹמוֹקמְלִץâחקרַזָוèֵÌְהִוְלÞֵקִ,וêֹמַזְלִץâחטחÚֶÜַָוֹא
ÚֶÜַָקִ,טחÞֵהִוְ,לèֵÌ,ְח,קרַזָוâהַ.וֹמוֹקמְלִץìֶַחַהַוְחסäָתא
ÚֶÜְָןטָחÚֶÏלִאÚְָקִ,ןמÞֵהִוְלèֵÌְחקרַזָוâמַזְלִץêֹוֹא.וÚֶÜַָטח
,לÞֵקִ,טחÜֶÜַָוֹא.ןמÚְָלִאÚֶÏקרַזָוèֵÌְהִוְלÞֵקִ,וêֹמַזְלִץâח
:וֹתוָצְמִכְּריéַñִהַברַקָאÚֶÏאâההזֶ.ןמÚְָלִאÚֶÏ,קרַזָוְ,èֵÌהִוְ
,ץâחÞַתיãִַכַוְרחָמָלְתיãִַכַּ,רחָמָלְתיãִַכַוְץâחÞַתיãִַכַּלכֹאֱל5ֶ
תיִזַיצִחֲכַוְרחָמָלְתיִזַיצִחֲכַּ,רחָמָלְתיִזַיצִחֲכַוְץâחÞַתיִזַיצִחֲכַּ
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one goes where he needs to go, an [illegitimate] intention disqualiϮes [it]; where he
doesn’t need to go, an [illegitimate] intention does not disqualify [it].

2 All sacriϮces whose blood was caught by a: non-priest, an onen, a tebul yom,
one lacking [priestly] vestments, one lacking sacriϮcial atonement, one who

had not washed his hands and feet, an uncircumcised [priest]; an unclean [priest];
one who was sitting, one who was standing on utensils or on an animal or on
another’s feet, are disqualiϮed. If [the priest] caught [the blood] with his left hand,
it is disqualiϮed. Rabbi Shimon declares it valid. If the blood was poured out on
to the pavement and [the priest] collected it, it is disqualiϮed. If [the priest] put it
[the blood] on the ramp [to the altar], [or on the altar, but] not against its base; if
he applied [the blood] which should be applied below [the scarlet line] above [it] or
that which should be applied above, below, or that which should be applied within
[he applied]without, or that which should be appliedwithout [he applied] within, it
is invalid, but does not involve karet. 2 One who slaughters a sacriϮce [intending]:
To sprinkle its blood outside [the Temple] or part of its blood outside; To burn its
innards or part of its innards outside; To eat its ϱesh or as much as an olive of its ϱesh
outside, Or to eat as much as an olive of the skin of the fat-tail outside, It is invalid,
but it does not involve karet. [One he slaughters a sacriϮce intending]: To sprinkle
its blood or part of its blood the next day, To burn its innards or part of its innards
on the next day; To eat its ϱesh or as much as an olive of its ϱesh on the next day; Or
to eat as much as an olive of the skin of its fat-tail on the next day, It is piggul, and
involves kareth. 3 This is the general rule: anyone who slaughters or receives [the
blood], or carries [it] or sprinkles [it] [intending] to eat as much as an olive of that
which is normally eaten or to burn [on the altar] as much as an olive of that which is
normally burned outside its prescribed place, [the sacriϮce] is invalid, but it does not
involve karet; [Intending to eat or burn] after its designated time, it is piggul and it
involves karet. Provided that themattir is oϥered in accordancewith the law. 4 How
is the mattir oϥered in accordance with the law? If one slaughtered in silence, and
received, or carried, or sprinkled, [intending to eat the sacriϮce] after its designated
time; Or if one slaughtered [intending to eat] after its designated time, and received,
and carried and sprinkled in silence, or if one slaughtered, or received, or carried, or
sprinkled [intending to eat] after its designated time. That is oϥering the mattir in
accordance with the law. How is the mattir not oϥered in accordance with the law?
If one slaughtered [intending to eat] outside the designated place, [and] received,
carried, and sprinkled [with the intention of eating] after its designated time; Or if
one slaughtered [intending to eat] after its designated time, [and] received, carried,
and sprinkled [intending to eat] outside its designated place, or if one slaughtered,
received, carried, and sprinkled [intending to eat] outside its designated time. If
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Þַחâץ,ìָסâןיאֵוְלÞֹתרֵכָו.ÒַרַרמÞִהיְיâָםאִ,ללָכְּהַהזֶ,הד
וילָעָםיבåִָחַוְלìִßâ,םוֹקéָהַתבÚֶֶחֲמַלְהמָדְקָןמãְָהַתבÚֶֶחֲמַ
ןיאֵוְלâסìָ,ןמãְָהַתבÚֶֶחֲמַלְהמָדְקָםוֹקéָהַתבÚֶֶחֲמַםאִוְ.תרֵכָּ
Þֹספָהזֶוָהזֶםירִמְוֹאםימִכָחֲוַ.תרֵכָוâןיאֵוְלÞֹלכֹאֱלֶ.תרֵכָו
הרָטָקְהַוְהלָיכִאֲןיאÚֵֶ,רÚֵכָּ,תיִזַיצִחֲכַּריטִקְהַלâְתיִזַיצִחֲכַּ
:ןיפִרְטָצְמִ

הרÚֵָכְהטָיחÜְִהÚֶַ.הרÚֵָכְּןתָטָיחâ,ÚְִטחÚֶÜֲָןילâִסìְהַלכ3ָּ
Þְָםירִז,ÞְָÚִםי,âַםידִבָעֲב,âִפִאֲ,םיאִמֵטְבèâְדְקָבÚֵדָקָיÚִםי,
âִדבַלְבÚֶÏיהְיִאâְםיאִמֵטֹםיעִגְוÞַÞָÛָכָיפִלְ.רÌֵםהìֹםילִסְו
ÞְַחֲמÚָָכֻוְ.הבèָןÚֶîִÞְלâֶהַתאàָחםâמַזְלִץêֹחוְוâוֹמוֹקמְלִץ,
ןתַָוְרÚֵכָּהַלÞֵק2ִ:לÞֵקַיוִרÚֵכָּהַרזֹחֲיַ,ÚפêֶֶהַםÚàַיֵםאִ
ריזִחֲיַ,וֹלאמÛְֹלִןתַָוְוֹימִיÞִלÞֵקִ.רÚֵכָּלַריזִחֲיַ,לâסìָלַ
.Úדֶקֹילִכְלִריזִחֲיַ,לחֹילִכÞְִןתַָוÚְדֶקֹילִכÞְִלÞֵקִ.וֹימִילִ
ִÚְìַÌִצְרִהָלעַילִכְּהַןמìָכָּ,וֹפסָאֲוַהÚֵר.ְָתֹלעַוßַÞֵי
,הלָעְמַלְ,הäָמַלְןיêִñָִהַתאֶןתַָ,דוֹסיְהַדגֶֶכְאÚ,ÚֶÏבֶכֶּהַ
תאֶוְ,ץâחÞַ,םיִפÞְִםיêִñָִהַתאֶ,הäָמַלְ,הלָעְמַלְםיêִñָִהַתאֶוְ
:לÞֵקַיוִרÚֵכָּהַרזֹחֲיַ,ÚפêֶֶהַםÚàַיֵםאִ,םיִפÞְִ,ץâחÞַםיêִñָִהַ
ריטִקְהַלâְ,לכֹאֱלֶוֹכּרàְַןיאÚֵֶרבàָָלכֹאֱלֶחבãֶַהַתאֶטחֵוÜֹה3ַ
àָָרבÚֵֶןיאàְַכָּ,ריטִקְהַלְוֹכּרÚֵרַ.רÞִרזֶעֶילִאֱיìֹלכֹאֱלֶ.לסֵו
àָָרבÚֶàְַלכֹאֱלֶוֹכּרâְריטִקְהַלàָָרבÚֶàְַריטִקְהַלְוֹכּר,ìָתוֹח
,רÚֵכָּ,תיִזַיצִחֲכַּריטִקְהַלâְתיִזַיצִחֲכַּלכֹאֱלֶ.רÚֵכָּ,תיãִַכַּמִ
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one slaughtered the pesah or the hatat for the sake of something else, and received,
carried, and sprinkled [intending to eat them] after their designated time; Or if one
slaughtered [them, intending to eat them] after their designated time, [and] received,
carried, and sprinkled for the sake of something else, or if one slaughtered, received,
carried, and sprinkled for the sake of something else; In these cases the mattir was
not oϥered in accordance with the law. 5 [If one intended] to eat as much as an
olive on the next day [and] as much as an olive on the outside its intended place, [or]
as much as an olive outside its designated place [and] as much as an olive on the next
day; Half as much as an olive on the next day [and] half as much as an olive outside
its designated place; Half as much as an olive on the next day [and] half as much
as an olive outside its designated place, [The sacriϮce] is unϮt, and does not involve
karet. Rabbi Judah said: this is the general rule: where the [improper] intention of
time precedes the [improper] intention of place, [the sacriϮce] is piggul, and involves
karet; but if the [improper] intention of place precedes the [improper] intention of
time, it is invalid and does not involve kareth. But the sages say: in both cases [the
sacriϮce] is invalid and does not involve karet. [If one intends] to eat half as much as
an olive [after its intended time or outside its intended place] [and] to burn half as
much as an olive [similarly] it is valid, for eating and burning do not combine.

3 All unϮt persons who slaughtered, their slaughtering is valid, for slaughtering
is valid [even when performed] by non-priests, and by women, and by slaves,

and by the unclean, even in the case of most-holy sacriϮces, provided that unclean
[persons] do not touch the ϱesh. Therefore they invalidate [the sacriϮce] by an
[illegitimate] intention. And in all of these cases, if they received the blood [in order
to eat the sacriϮce] after the prescribed time, or outside of the prescribed place, if
there remains [in the animal] life-blood, a Ϯt person should go back and receive the
blood. 2 If a Ϯt person received [the blood] and gave [it] to an unϮt person, hemust
return it to the Ϯt one. If he received [the blood] in his right hand and transferred
[it] to his left, he must return it to his right. If he received [it] in a sacred vessel and
poured it into a secular [non-sacred] vessel, he must return it to the sacred vessel.
If he spilled it from the vessel on to the pavement and then collected it, it is Ϯt. If
[the priest] applied it on the ascent [or on the altar], [but] not against [the altar’s]
base; [or] if he applied what should be applied below [the scarlet line] above [it], or
what should be applied above, below; or what should be applied within [he applied]
without, orwhat shouldbe appliedwithout, within1 and life-blood is [still] available,
a Ϯt [priest] must receive [blood] anew. 3 If one slaughters the sacriϮce [intending]
to eat what is not normally eaten, or to burn [on the altar] what is not normally
burned [outside of the time or place the sacriϮcemust be eaten or burned], it is valid;
ButRabbi Eliezer invalidates [the sacriϮce]. [If he slaughters it intending] to eatwhat
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Úֵֶה4ַ:ןיפִרְטָצְמִהרָטָקְהַוְהלָיכִאֲןיאÜֹהַתאֶטחֵוãֶַלכֹאֱלֶחב
,תוֹמצָעֲהָןמִ,ללÒָהָןמִ,הפָיîִהַןמִ,בטֶרֹהָןמִ,רוֹעהָןמִתיãִַכַּ
ץâחוֹאוêֹמַזְלִץâח,םיִַרîְַהַןמִ,םיִפַלäְָהַןמִ,םידִיßִהַןמִ
:אמֵטָוְרתָוֹוְלìִßâםÜâמִםהֶילֵעֲםיבåִָחַןיאֵוְ,רÚֵכָּ,וֹמוֹקמְלִ
.לßֵפִאÎ,ץâחבַאיָלÚְִוֹאלילÚִָלכֹאֱלֶןיàָÚִקéְֻהַתאֶטחֵוÜֹה5ַ
בלֵחֲ.לßֵפִאÎ,ץâחÞַםהֶיצֵיÞֵלכֹאֱלֶםיִפÞְִןירִוñֹקלֵוéֹהַ
רתָוֹוְלìִßâםÜâמִןהֶילֵעֲןיבåִָחַןיאֵ,ןירִוֹתיצֵיבâֵןיàָÚִקéְֻהַ
,רחָמָלְוירâָמאֵתאֶוֹאוֹמàָחַיêִהַלְתָמְלעַוֹטח6Úְָ:אמֵטָוְ
.ןירִיÚִכְמַםימִכָחֲוַ,לסֵוֹפהדâָהיְיÞִרַ,ץâחלַןÒיצִוֹהלְוֹא
ÚְָמְלעַוֹטחָלִתñְֹלעַוßַÞֵבֶכֶּהַיÚÚֶÏכְאֶֶלִ,דוֹסיְהַדגñֵן
תאֶ,הäָמַלְ,הלָעְמַלְןיêִñָִהַתאֶוְ,הלָעְמַלְ,הäָמַלְןיêִñָִהַתאֶ
âהâלכְאÚֶåֹ,םיִפÞְִ,ץâחÞַןיêִñָִהַתאֶוְ,ץâחÞַ,םיִפÞְִןיêִñָִהַ
âהâבירִקÚֶåְַ,םילִרֵעâֲהâלכְאÚֶåֹ,םיאִמֵטâְהâבירִקÚֶåְַ,םיאִמֵטְ
םדַבְוֹמàָברֵעָלְ,אêâָמֶיהֵלכֹאֱלֶוְחסìֶַהַתוֹמצְעַרÚַÞֵלְ,םילִרֵעֲ
ìְסâִכָּ,ןילÚֵר,ÚֵֶהַןיאéֲַחÚָָאֶתלֶסֶוֹפהבèָחאâמַזְלִץêֹחוְוâץ
:ןמÚְָלִאÚֶÏתאäָחַהַוְחסìֶַהַוְ,וֹמוֹקמְלִ

4ÞֵתיÚַéַהַלכָּ,םירִמְוֹאיאêִñָִזְמִלעַןיÞֵַןוֹציחִהַח,Úִֶםאְָתָן
,םירִמְוֹאלèֵהִתיבâֵ.תוñָֹמַיÚְñֵ,תאäָחַבâְ.רìֵכִּ,תחÑַהñָָמַ
ÑחַףäָתאÚֶêְָתָáַמñָָהÑַכִּ,תחìֵכָיפִלְ.רÌ,ִםאַָתאֶןת
תאֶןתַָ.רìֵכִּ,êָáמַזְלִץâחהÜְִåָהַתאֶוָáְקְתִכְהָוÚֹארִהָ
ןיבåִָחַוְ,לá,ìִßâמָוֹקמְלִץâחהÜְִåָהַתאֶוêָáְמַזְלִץâחהָוÚֹארִהָ
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is normally eaten and to burn what is normally burned [outside of the time or place
the sacriϮce must be eaten or burned], [but] less than the size of an olive, it is valid.
To eat half as much as an olive and to burn half as much as an olive [outside of the
time or place the sacriϮce must be eaten or burned], it is valid, because [intentions
concerning] eating and burning do not combine. 4 Onewho slaughters the sacriϮce
[intending] to eat as much as an olive of the skin, or of the juice, or of the jelly, or
of the hardened meat, or of the bones, or of the tendons, or of the horns, or of the
hoofs, either after time or out of bounds, it is valid, and one is not liable on their
account in respect of piggul, remnant, or uncleanness. 5 If one slaughters sacred
animals [intending] to eat the fetus or the afterbirth outside [of the place or time
where the animal must be eaten], he does not render it piggul. If one plucks oϥ [the
necks of] doves, [intending] to eat their eggs outside [of the place or time where the
animal must be eaten], he does not render [them] piggul. Themilk of sacred animals
or the eggs of doves one is not liable for eating them in respect of piggul, remnant,
or uncleanness. 6 If he slaughtered it with the intention of leaving its blood or its
innards for the next day, or of carrying them outside of their place: Rabbi Judah
disqualiϮes [it], But the sages declare it valid. [If he slaughtered it] with the intention
of sprinkling [the blood] on the ascent, [or on the altar] but not against its base; or of
applying below [the scarlet line] what should be applied above, or above what should
be applied below, or without what should be applied within, or within what should
be applied without; [Or with the intention] that unclean [persons] should eat it,
[or] that unclean [priests] should oϥer it; [Or] that uncircumcised [persons] should
eat it, [or] that uncircumcised persons should oϥer it; [Or with the intention] of
breaking the bones of the pesah, or eating of it before it is roasted; Or of mingling its
bloodwith the blood of invalid [sacriϮces]; [In all of these cases] it is valid, because an
[illegitimate] intention does not disqualify [a sacriϮce] except when it refers to after
its time or outside its prescribed place, and [in the case of] a pesah and a hatat, [the
intention to slaughter them] for the sake of their being a diϥerent sacriϮce.

4 Bet Shammai says: any [blood] which is to be sprinkled on the outer altar, if
[the priest] applied [it] with one sprinkling, he has made atonement, [and in

the case of a hatat two applications, but Bet Hillel says: also the case of the hatat
if the priest applied it with one sprinkling it atones Therefore if he made the Ϯrst
application in the proper manner and the second [with the intention to eat the
ϱesh] after the prescribed time, it atones. If he made the Ϯrst application [with
the intention to eat the ϱesh] after the prescribed time and the second outside the
prescribed place, it is piggul and involves [the punishment of] karet. 2 With regard
to any [blood] which is sprinkled on the inner altar, if [the priest] omitted one of the
applications, he has not atoned; therefore if he applied all in the proper manner but
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תחÑַרëַחִםאÚִֶ,ימִיìְִהַחÞֵַזְמִלעַןיêִñָִהַלכ2ָּ:תרֵכָּוילָעָ
תחÑַוְןָקְתִכְּןèָכֻּןתַָםאִ,Ìכָיפִלְ.רìֵכִאÎ,תוéַñָֹהַןמִ
ÚֶÏקְתִכְאָá,ìָסâןיאֵוְ,לÞֹא3ֵ:תרֵכָוèâְםירִבָדÚֵֶןיא
תחְַמâִ,תרֶטîְֹהַוְ,הָוֹבèְהַוְ,ץמîֶֹהַ.לìִßâםÜâמִםהֶילֵעֲןיבåִָחַ
םיכִסêְָהַוְ,םàָהַוְ,(םיכִסְָתחְַמâִ),חַיÚִמָןהֵכֹּתחְַמâִ,םיִהֲכֹּ
ףÑ,םירִמְוֹאםימִכָחֲוַ.ריאִמֵיÞִרַירֵבàְִ,ןמָצְעַיֵפÞְִםיאÞִָהַ
,רמֵוֹאןוֹעמÚְִיÞִרַ,ערָצֹמְלÚֶןמÚֶֶגÎ.המָהÞְֵהַםעִםיאÞִָהַ
וילָעָןיבåִָחַ,רמֵוֹאריאִמֵיÞִרַוְ.לìִßâםÜâמִוילָעָןיבåִָחַןיאֵ
ןיÞֵםירִיñִמַוֹלÚֶåֶÚלכֹוְ.וֹריñִמַםÚָאָהָםÚֶàַ,לìִßâםÜâמִ
áמàָָ,הלָוֹעה4ָ:לìִßâםÜâמִוילָעָןיבåִָחַ,חÞֵַזéְִלַןיÞֵםדÒָלָ
áמàָָ,ףוֹעהָתלַוֹע.םיִהֲכֹּלáַרָוֹעוְחÞֵַזéְִלáַרÞְÛָָתאֶריñִמַ
áרÞְÛָָתאֶריñִמáַמàָָ,ףוֹעהָתאäַחַ.חÞֵַזéְִלáַרÞְÛָָתאֶריñִמַ
תאֶריñִמַןמàָָ,םיפִרêִÛְָהַםירִיעâÛְִםיפִרêִÛְָהַםירìִָ.םיִהֲכֹּלַ
חÞֵַזְמִלעַוֹיאÚֵֶלכֹּ,רמֵוֹאןוֹעמÚְִיÞִרַ.ברîֵָלִןהֶירâֵמאֵ
יÚֵדְק5ָ:לìִßâםÜâמִוילָעָןיבåִָחַןיאֵ,םימִלÚְָכִּןוֹציחִהַ
ְָחַןיאֵ,םירִכåִָמִםהֶילֵעֲןיבÜâםìִßâל,ֹהַוְ.אמֵטָוְרתָוÜֹןטָחֲו
Þַחâץ,ìָטâר,àְִרַירֵבÞִרַ.ריאִמֵיÞִחַמְיסֵוֹייåֵב.àְָםירִב
ÚֵֶחַןיאåִָמִםהֶילֵעֲןיבÜâםìִßâחַ,לåִָמִםהֶילֵעֲםיבÜâםֹרתָו,
ןכָּרÚֶàְַרבָדÞְָ,רמֵוֹאןוֹעמÚְִיÞִרַ.םàָהַןמִץâח,אמֵטָםÜâמִ
ןיבåִָחַןיאֵ,תרֶטîְֹהַוְהָוֹבèְהַוְםיצִעֵהָןוֹגכְּלבָאֲ.לכÒֵהֵלְ
,חÞָזְִחבãֶַהַםירִבָדְהÚִÜָםÚֵל6ְ:הÒמְטֻםÜâמִםהֶילֵעֲ
,חַירֵםÚֵלְ,םיÜִאִםÚֵלְ,םÜֵהַםÚֵלְ,חַבֵוֹזםÚֵלְ,חבַזֶםÚֵלְ
,יסֵוֹייÞִרַרמÒַ.אטְחֵםÚֵלְ,םÚָאָהָוְתאäָחַהַוְ.חַוֹחיִםÚֵלְ
ÑימִףÚֶÏלִבְהיָהָאÞֹלְוÚֵםÑַאֵלכָּמִדחèâ,ָּכÚֵר,Úֶהâתְאַיא
Þֵתיàִןי,ÚֵֶהַןיאéֲַחÚָָאֶתכֶלֶוֹההבèָאÑַדבֵוֹעהָרח:

רìַ,ןוֹפÞַíָןתָטָיחÚְִםיÚִדָקָיÚֵדְקָ,םיחִבָזְלÚֶןמָוֹקמâְהזֶיא5ֵ
ילִכÞְִןמàָָלÞâקִוְ,ןוֹפÞַíָןתָטָיחÚְִםירìâִכִּהַםוֹילÚֶריעÛִָוְ
ÚֵָתרÞַíָעטָןמָדָוְ,ןוֹפâהַןãָָלעַהיÞֵהַןיÞַàִהַלעַוְםיìָֹתכֶר
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one in an improper manner, it [the sacriϮce] is invalid, but does not involve karet.
3 These are the things for which one is not liable on account of piggul:The Ϯstful,
The incense, The frankincense, The priests’ meal-oϥering, The anointed priest’s
meal-oϥering, The minhah with libation The blood, The libations that are brought
separately, the words of Rabbi Meir. The sages say: also those that are brought
with an animal [sacriϮce]. The log of oil brought by the metzora: Rabbi Shimon
says: one is not liable on account of piggul; But Rabbi Meir says: one is liable on
account of piggul, because the blood of the asham makes it permitted and whatever
has something else that makes it permitted, whether for man or for the altar, one is
liable on its account for piggul. 4 [The sprinkling of] the blood of the olah permits
its ϱesh for [burning on] the altar, and its skin to the priests. [The sprinkling of]
the blood of the olah of a bird permits its ϱesh to the altar. [The sprinkling of] the
blood of the hatat of a bird permits its ϱesh to the priests. [The sprinkling of] the
blood of the bullocks that are burned and the goats that are burned permits their
innards to be oϥered [on the altar]. Rabbi Shimon said: whatever is not [sprinkled]
on the outer altar, as in the case of shelamim, one is not liable for it on account of
piggul. 5 The sacriϮces of non-Jews: one is not liable on their account for piggul,
remnant, or deϮlement, and if [a priest] slaughters them outside [the Temple], he
is not liable, the words of Rabbi Meir. But Rabbi Yose declares him liable. The
things for which one is not liable on account of piggul, one is liable on account of
remnant and deϮlement except blood. Rabbi Shimon declares one liable for anything
which is normally eaten, but for wood, frankincense and incense, one is not liable for
[transgressions involving] deϮlement. 6 The sacriϮce is slaughtered for the sake of
six things:For the sake of the sacriϮce, For the sake of the sacriϮcer, For the sake of the
[Divine] Name, For the sake of Ϯre-oϥerings, For the sake of fragrance, For the sake
of pleasing; And a hatat and an asham for the sake of sin. Rabbi Yose said: even if one
did not have any of these purposes in his heart, it is valid, because it is a regulation of
the court. Since the intention is determined only by the worshipper.

5 Which is the place [for the oϥering] of the sacriϮces?Most holy sacriϮces are
slaughtered on the north [side of the altar]. The bullock and the goat of Yom

Kippur are [done] at the north, and the receiving of their blood is [performed] with
ministering vessels at the north, and their blood requires sprinklingbetween thepoles
[of the ark], on the curtain, and on the golden altar. [The omission of] a single
application of [the blood] invalidates [them]. He [the priest] would pour out the
remainders of the blood on the western base of the outer altar, but if he did not pour
it out, he did not invalidate [the sacriϮce]. 2 As for the bullocks which were burnt
and the goats which were burnt, their slaughtering is [done] at the north, and the
reception of their blood is [done] at the north, and their blood requires sprinkling on
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Úְִרמֵוֹאןוֹעמ,ÚְלÚָימִהִעטְםיâִםיÚָלÚִתוֹצְמ,ÚְñִַםיÞְָלכ
ÑַוְתחÑַהַוְ,תחÜְִילÚִןיאֵתיÞֶָאֵוְ.ןהèâֵיחֵבְזִ,ןהÚְַדיחִיָימֵל,
םיâִעטְ,דיחִיָימֵלÚְַיחֵבְזִ.ערָצֹמְםÚַאֲוַ,רÞâצִימֵלÚְַיחֵבְזִוְ
יחֵבְזִ.םיåִחַהפñְâָםהÞֶָןיאֵוְ,םיטâִחÚְהפâָתâְ,םיåִחַהכָימִסְ
ÚְַצִימֵלÞâעטְ,רâִםיñְâָחַהפåִםיâÚְחâִןיאֵוְ,םיטÞֶָהכָימִסְןה.
:טâחÚָהפâָתְוÞֹןיאֵוְ,יחַהפâָתâְהכָימִסְןâעטָ,ערָצֹמְםÚַאֲוַ
אÎ,תÚֶחֶרְמÞְַ.תÚֶחֶרְמַבְאיבִיָאÎ,תבַחֲמÞְַילַעָירֵהֲרמֵוֹאה8ָ
ÚיֶתÚֶחֶרéְַהÚֶַאèָאֶ,תÚֶחֶרְמַלְתבַחֲמַןיÞֵהמâַ.תבָחֲמַבְאיבִיָ
יÞִרַ.ילִילßְִהַיסֵוֹייÞִרַירֵבàְִ,יëâכáִּלָןיאֵתבַחéֲַהַוְ,יëâכáִּלָ
,םיÚִחֲוֹרהָיÛֶעֲמâַהîָמֻעֲתÚֶחֶרְמַ,רמֵוֹאלאֵילִמßְַןבֶהיַְָחֲ
âַהפָצָתבַחֲמâַעֲמÛֶקָהָיÚִילַעָירֵהֲרמֵוֹאה9ָ:םיÞַñַêâר,Îא
יÞִרַ.םיåִבִרְעַהָתוֹרוֹיהפֵאֲמâַםיפִעָרְהפֵאֲמâַחìָכֻהפֵאֲמַאיבִיָ
תחְַמִילַעָירֵהֲ.חìָכֻהפֵאֲמַאיבִיָ,הצָרָםאִ,רמֵוֹאהדâָהיְ
ןוֹעמÚְִיÞִרַ.ןיקִיקִרְהצָחֱמâֶתוèֹחַהצָחֱמֶאיבִיָאÎ,הפֶאֲמַ
:דחָאֶןÞָרְקָאâהÚֶיìְֵמִ,ריñִמַ

,תבַחéֲַהַוְ,תלֶסֹתחְַמִ,םיִהֲכֹּלַןהֶירֵיâÚְָתוֹצמָקְִתוֹחָמèâְא6ֵ
,םיָÚִתחְַמִ,םיִוßֹתחְַמִ,ןיקִיקִרְהָוְ,תוèֹחַהַוְ,תÚֶחֶרéְַהַוְ
,רמֵוֹאןוֹעמÚְִיÞִרַ.תוֹאָקְתחְַמâִ,אטֵוֹחתחְַמִ,רמֶעֹהָתחְַמִ
םיִרַיÜִהַוְ,וֹמצְעַלְברֵקָץמîֶֹהַוְ,תצֶמֶקְִםיִהֲכֹּלÚֶאטֵוֹחתחְַמִ
תחְַמâִחַיÚִמָןהֵכֹּתחְַמâִםיִהֲכֹּתחְַמ2ִ:ןמָצְעַלְןיבִרֵקְ
ְָלַ,םיכִסéְִזÞֵַןיאֵוְ,חÞֶָהֲכֹּלַםהִםי.ÞֶָהַחַכֹהפֶיָהזéְִזÞֵַח
םהÞֶָןיאֵוְ,םיִהֲכֹּלַ,םיìָִהַםחֶלֶוְםחèֶֶהַיÚְñֵ.םיִהֲכֹּהַחַכֹּמִ
תוֹחéְָהַלכ3ָּ:חÞֵַזéְִהַחַכֹּמִםיִהֲכֹּהַחַכֹהפֶיָהזֶבâָ.חÞֵַזéְִלַ
,הלָילִבâְ,הקָיצִיְ,ןמÚֶֶתוñְֹמÚַלÚָתוâֹעטְילִכÞְִתוÛֹעêֲַהַ
âַמñַןÚֶֶןמÞְַּעֲלַםדֶקֹילִכÛִåָָחַהַוְ.ןתèֹתוÞֹןלָלְו,àְִרַירֵבÞִי.
םיקִיקִרְהָ,הלָילÞְִתוâֹעטְתוèֹחַהַ.תלֶסֹ,םירִמְוֹאםימִכָחֲוַ
:םיִהֲכֹּלַלכָאֱֶןמÜֶֶהַרâÚְÒ.יכִןימִכְּ,ןחÚְָוֹמדצַיכֵּ.ןיחÚâִמְ
,לאֵרÛְָיִתחְַמִ.התָיתìְִתוâֹעטְ,ילִכÞְִתוÛֹעêֲַהַתוֹחéְָהַלכ4ָּ
,םיִהֲכֹּתחְַמִ.ליàִבְמâַ,העÞָָרÑְלְםיâÚְִַ,םיÚְִַלִדחָאֶלפֵוֹכּ
ןהֵכֹּתחְַמִ.ליàִבְמַוֹיאֵוְ,העÞָָרÑְלְםיâÚְִַ,םיÚְִַלִדחָאֶלפֵוֹכּ
םיִהֲכֹּתחְַמִ,רמֵוֹאןוֹעמÚְִיÞִרַ.áלìְָכַמְהיָהָאÎ,חַיéָÚִהַ
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after it is slaughtered, but it does not require the laying on of hands. The asham of
the leper requires the laying on of hands and also waving while alive, but it does not
require waving after it is slaughtered. 8 One who says, “I take upon myself [to oϥer
a minhah] prepared on a griddle,” he must not bring one prepared in a pan; If [he
says, I take upon myself to oϥer a minhah prepared] in a pan,” he must not bring
one prepared on a griddle. What is the diϥerence between a griddle [mahabat] and
a pan [marheshet]? The pan has a lid to it, but the griddle has no lid, the words of
Rabbi Yose the Galilean. Rabbi Hanina ben Gamaliel says: a pan is deep and what is
prepared is spongy; a griddle is ϱat and what is prepared on it is hard. 9 [If a man
said,] “I take upon myself [to oϥer a minhah baked] in an oven,” he must not bring
what is baked in a stove or on tiles or in the cauldrons of the Arabs. Rabbi Judah
says: hemay bring what is baked in a stove. [If he said,] “I take uponmyself [to oϥer]
a baked minhah,” he may not bring half in loaves and half in wafers. Rabbi Shimon
permits it for it is one kind.

6 From the following menahot the handful must be taken and the remainder
is for the priests: The minhah of Ϯne ϱour, that prepared on a griddle, that

prepared in a pan, the loaves and the wafers, the minhah of a Gentile, the minhah of
women, the minhah of the omer, the sinners’ minhah, and the minhah of jealousy.
Rabbi Shimon says: a sinners’ minhah brought by priests the handful is taken, and
the handful is oϥered by itself and so also the remainder is oϥered by itself. 2 The
minhah of the priests, Theminhah of the anointed high priest, And theminhah that
is oϥered with the libations are [wholly] for the altar and the priests have no share
in them; with these the altar is more privileged than the priests. The two loaves and
the showbread are eaten by the priests and the altar has no share in them; with these
the priests are more privileged than the altar. 3 All menahot that are prepared in a
vessel require three applications of oil: pouring, mixing and putting oil in the vessel,
before they are completed. The [baked] cakes were mixed [with oil], the words of
Rabbi [Judah Ha-Nasi]. But the sages say: the Ϯne ϱour [was mixed with oil]. The
loaves were mixed and the wafers anointed. How did he anoint them? In the form of
a “chi.” And the rest of the oil was eaten by the priests. 4 All menahot prepared in
a vessel must be broken into pieces. The minhah of an Israelite was folded into two
and the two were folded into four, and it was severed [at each bend]. The minhah of
priests was folded into two and the two were folded into four, but it was not severed.
The minhah of the anointed high priest was not folded. Rabbi Shimon says: neither
the minhah of the priests nor the minhah of the anointed high priest was broken in
pieces, since the handful was not taken from them, and whenever the handful is not
taken [from a minhah] it is not to be broken in pieces. The pieces were the size of an
olive. 5 All menahot must be rubbed three hundred times and beaten Ϯve hundred
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âִמְַמָןהֵכֹּתחÚִןיאֵ,חַיÞֶָםהìְִמִ,התָיתìְֵיÚֵֶןיאÞֶָהצָימִקְםה,
לכ5ָּ:םיתִיãֵכַּןèָכֻוְ.התָיתìְִןהÞֶָןיאֵ,הצָימִקְםהÞֶָןיאÚֵֶלכֹוְ
.הטָיעÞְִתוֹאמÚֵמֵחֲוַהפָיÚִתוֹאמÚֵלÚְתוâֹעטְתוֹחéְָהַ
לכָּ.קצÞַÞֵָףÑ,רמֵוֹאיסֵוֹייÞִרַ.םיäִחÞִַהטָיעÞְִהַוְהפָיÜִהַוְ
ןהֵכֹיñֵבִחֲוַ,םיìָִהַםחèֶֶמִץâח,רÛֶעֶרÛֶעֶתוֹאÞָתוֹחéְָהַ
ßָלוֹד,ÚֵֶםהÞָתוֹאÚְñֵעֶםיÛְֵהר,àְִרַירֵבÞִהיְיâָרַ.הדÞִריאִמֵי
,תâריזêְִהַוְהדָוñֹתוèֹחַמֵץâח,הרÛְֵעֶםיÚְñֵתוֹאÞָןèָכֻּ,רמֵוֹא
ÚֵֶןהÞָעֶתוֹאÛֶעֶרÛֶעִאבָהיָהָרמֶעֹה6ָ:רÝָמִןוֹרÜָלÚ
,םיìָִהַםחֶלֶ.ןיאִסÚְלÜָמִםיִוֹרÛְעֶיÚְֵ,םחèֶֶהַיÚְñֵ.ןיאִסְ
רמֶעֹה7ָ:ןיאִסְעÞַרÑְוְםירÛְִעֶמֵםיִוֹרÛְעֶהעÞָָרÑְוְםירÛְִעֶ
.הרÛְֵעֶםיÞִÚְñֵםחèֶֶהַיâÚְñֵ.הפָָהרÛְֵעÚֶלÞִÚְהìֶֻמְהיָהָ
áלָהיָהָאÎ,רמֵוֹאןוֹעמÚְִיÞִרַ.הרÛְֵעֶתחÞְÑַםיìָִהַםחֶלֶוְ
ארקיו)רמַאÚֶêֱֶ,איבִמֵהיָהáָכָּרְצָלכָּהìָֻמְתלֶסֹאèָאֶ,הÞָצְקִ
:áכָּרְצָלכָּהìָֻמְאהÚֶñְֵדעַ,áתָאֹתָיפÒִוְתלֶסñָֹחְקַלָוְ,(דכ

ÚֵÚןהÚֵֶ,תוåֹמִלâÚְַריְןיאִסÚְמֵחָהÒבָהתָיְהָהדָוñֹה7ַ
,ןוֹרÝָעִםירÛְִעֶ,ןיאִסÚְלÚָהפָיאֵהָ,תוֹפיאֵיÚְñֵ,תוåֹרÞִָדְמִ
.הèָחַלְןוֹרÝָעִ,ץמֵחָלֶהרÛָָעֲ.הéַíָלַהרÛָָעֲוַץמֵחָלֶהרÛָָעֲ
.הכâָברâְםיקִיקִרâְתוèֹחַ,ןיִימִהÚָלÚְהéַíָבâַ,הéַíָלַהרÛָָעֲוַ
ְִאצְמâÚְלÚָעֶהÛְוֹרֹתוâÚְִילÚְןימִלכָל,ÚָלÚַחèֹתו
רÛָעָהÜָמִחֲ,בקַםיÚִלâÚְיהָתימִלâÚְַריְהàָמÞְִ.ןוֹרÝָעִלְ
יצִחֵוָבקַ,ץמֵחָלֶרÛָעָהÜָמִחֲ.הéַíָלַרÛָעָהÜָמִחֲוַ,ץמֵחָלֶ
תוèֹחַ,ןיִימִהÚָלÚְהéַíָהַוְ,הéַíָלַרÛָעָהÜָמִחֲוַ.הèָחַלְ
âְםיקִיקִרâְברâָהכ,ְִאצְמâֲמֵחÚֶקַתÞִןימִלכָלְםי,Úְñֵחַיèֹתו
םיקִיקִרâְתוèֹחַ,הדָוÚֶÞַñֹהéַíָכַּםיאִבâָיהָםיאéִèâִה2ַ:בקָלְ
âְברâָהַ.הכêְִריזâבָהתָיְהָתÒהÚְñֵתוֹדיָיÞַéַíָהÚֶÞַñֹחַ,הדָוèֹתו
âְןיאֵוְ,םיקִיקִרÞָáְברâָהכ,ְִאצְמâֲעÛָָקַהרÞִריְםיâÚְַמִלåֹתו,
ÚֵֶןהÚִÜָעֶהÛְוֹרֹדעֲוַתוâָןי.âִכֻּמèָהיָהָןֹעֲמֵדחָאֶלטֵוÛָָהר
ñְרâָהמ,Úֶêֱֶמִבירִקְהִוְ,(זארקיו)רמַאéֶêâֶרְקָלכָּמִדחָאÞָן
ñְרâָדחָאֶ.’הלַהמ,ÚֶÏיִאäֹלìָרâרְקָלכָּמִ.סÞָן,Úֶåְהâָלכ
םàַתאֶקרãֵֹהַןהֵכֹּלַ.וֹרבֵחֲלַןÞָרîְָמִלäֹיִאÚֶÏוְ,ןיוÚִָתוÞָֹרîְָהַ
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times. The rubbing and the beating apply is performed with the grains of wheat.
Rabbi Yose says: also to the dough. All menahot consist of ten cakes each, except
the showbread and the griddle-cakes of the high priest, which consist of twelve cakes
each, the words of Rabbi Judah. But Rabbi Meir says: they all consist of twelve
cakes each, except the loaves of the todah and of the nazirite-oϥering, which consist
of ten cakes each. 6 The omer consisted of one tenth [of an ephah of ϱour] taken
from three se’ahs. The two loaves consisted of two tenths taken from three se’ahs.
And the showbread consisted of twenty-four tenths taken from twenty-four se’ahs.
7 The omer was sifted through thirteen sieves, the two loaves through twelve, and
the showbread through eleven. Rabbi Shimon says: there was no prescribed number
for them, rather they brought Ϯne ϱour and sifted it as much as was necessary, as it is
said, “You shall take Ϯne ϱour and bake it” (Le 24:5) [you should not bake it] until it
is sifted as much as is necessary.

7 The todah required Ϯve Jerusalem seahs [of ϱour], which are six wilderness
seahs; This is the equivalent to two ephahs, for an ephah is three seahs, or to

twenty tenths [of an ephah], ten for the leavened cakes and ten for the matzot. “Ten
for the leavened cakes” one tenth for each cake; “And ten for the matzot” –there
were three kinds of matzot: loaves, wafers, and soaked cakes, thus there were three
and a third tenths of ϱour for each kind, three cakes to every tenth. By Jerusalem
measure they were thirty kavs, Ϯfteen for the leavened cakes and Ϯfteen for the
matzot. “Fifteen for the leavened cakes”, one kav and ahalf for each cake. “AndϮfteen
for the matzot” there were three kinds of matzot: loaves, wafers, and soaked cakes,
thus there were Ϯve kavs for each kind, two cakes to every kav. 2 The consecration
[minhah] consisted of matzah like the todah: cakes, wafers, and soaked cakes. The
naziriteminhah consisted of two thirds of thematzah of the todah: cakes andwafers,
but not soaked cakes. Thus there were ten kavs by Jerusalem measure, which are
six tenths and something over. From each kind [the priest] took one tenth part as
terumah, as it is said, “Out of this he shall oϥer one of each kind as a gift to the Lord”
(Leviticus 7:1: “One:” that he may not take what is broken. “Out of each oϥering:”
that each kind of oϥering shall be equal, [and] that he must not take [the terumah]
from the one kind of oϥering on behalf of another. “It shall go to the priest who
dashes the blood of the shelamim:” and the rest was consumed by the owner. 3 One
who slaughtered the todah within [the Temple court] while its bread was outside the
wall, the bread has not been sanctiϮed. If he slaughtered it before [the loaves] had
become crusted in the oven, even if all except one had become crusted, the bread is
not sanctiϮed. If he slaughtered the todah [intending to eat it] outside its proper
time or outside its proper place, the bread is sanctiϮed. If he slaughtered it and it was
found to be terefah, the bread is not sanctiϮed. If he slaughtered it and it was found
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ÚֶåֵÚםוֹקמָלכָוְ.הצָילִחֲןיאֵ,ןâאמÚֶåֵÚֵםוֹקמָלכָּ.רכֶמָןיאֵ
לכָוְ.הלàָָבְהַןיאֵ,העָיקÚֶåֵÚñְִםוֹקמָלכָּ.ןâאמֵןיאֵ,הצָילִחֲ
ברֶעÞְֶתוֹיהְלִלחÚֶָבוֹטםוֹי.העָיקñְִןיאֵ,הלàָָבְהÚֶåֵÚַםוֹקמָ
ÚַÞָת,ñֹוְןיעִקְוÎבְמַאàִןילִי.ÞְיאֵצָוֹמÚַÞָבְמַ,תàִוְןילִיÎא
אסָוֹדיÞִרַ.ÚדֶקֹלÚְדֶקֹןיÞֵליàִבéְַהַ,ןילִיàִבְמַדצַיכֵּ.ןיעִקְוֹת
:לîַהÚַדֶקֹלְרâמחÚָדֶקֹןיÞֵ,רמֵוֹא

לÚֶוÞֹרֻוְ.הרÚֵָכְוֹתטָיחÚְִ,המָהÞַÞְֵםיâÚְִַ,ףוֹעÞָדחָאֶטחֵוÜֹה2ַ
יצִחֲ.ןידִירâְִהַתאֶטחÚֶåִÚְֹדעַ,רמֵוֹאהדâָהיְיÞִרַ.âהוֹמכָּ,דחָאֶ
דחָאֶברֹ.הלâָספְוֹתטָיחÚְִ,המָהÞַÞְֵיצִחֵוָדחָאֶוְ,ףוֹעÞָדחָאֶ
ÞָברֹוְףוֹעÚְִַםיÞַÞְֵהמָה,ÚְִכְוֹתטָיחÚֵָה2ַ:הרÜֹטחֵוÚְֵי
,ןיטִחֲוÚֹוְןיכÞַëִַּןיזִחֲוֹאםיÚְִַ.הרÚֵָכְוֹתטָיחÚְִ,דחָאֶכְּןיÚִארָ
זיñִה3ִ:הרÚֵָכְּןתָטָיחÚְִ,הäָמַלְדחָאֶוְהלָעְמַלְדחָאèâֶפִאֲ
ÚארֹהָתאֶזיñִהִוְטחֵוÚֹהיָהָ.הלâָסìְ,תחÑַתבÚÞְַארֹהָתאֶ
ÞְַתבÑַיֵםאִ,תחÚÞַëִַּמְןיכÎצַאâָכְּ,ראÚֵָהיָהָ.הרÚֹטחֵו
,דחָאֶראâָצַאÎמְןיכÚÞַëִַּיֵםאִ,תחÑַתבÞְַםיÚִארָיÚְֵזיñִהִוְ
וֹא,איבִהֵאÎוÌְילִוֹהÚֶןמַזÞְִ.םירâִמאֲםירִבָדְהÞַéֶ.הרÚֵָכְּ
,אâהÚֶלכèâָפִאֲ,איבִהֵוÌְילִוֹהםאִלבָאֲ.ÌילִוֹהאÎוְאיבִהֵ
הטָחÚֶÜֲָיìִלעַףÑ,הטָחÚֲָוְןיכִּסַהלָפְָ.הרÚֵָכְּ,למֵזְאִבèâְפִאֲ
המַ,ñָלְכÒַוñְָחְבַזָוְ,(ביםירבד)רמַאÚֶêֱֶ,הלâָסá,ìְכָּרְדַכְ
Üֶַאñָאַ,חַבֵוֹזהñָלכֵוֹאה.ְָהַהלָפëִַּגְהִוְןיכÞִהָיá,ְָלפâֵוילָכ
ההÚָָםאִ,טחÚַָוְוֹרבֵחֲאבâָ,ףעָוְןיכëִַּהַתאֶזיחÚְִהִ,ןהָיÞִגְהִוְ
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which cannot be rendered unclean in wooden things can be rendered unclean in
metal things, and that which cannot be rendered unclean in metal things can be
rendered unclean in wooden things. When bitter almonds are subject to tithing
sweet almonds are exempt, and when sweet almonds are subject to tithing bitter
almonds are exempt. 7 Temed: Before it has fermented it may not be bought with
second tithe money and it renders a mikveh invalid; After it has fermented it may be
bought with second tithe money and it does not render a mikveh invalid. Brothers
who are partners [in their inheritance]: When they are liable to pay the kalbon, they
are exempt from the cattle tithe, And when they are liable to the cattle tithe, they
are exempt from the kalbon. Whenever there is [the power] to sell, there is no Ϯne,
and whenever there is a Ϯne there is no power to sell. Whenever there is the right of
refusal there can be no halizah, and whenever there can be halizah there is no longer
the right of refusal. When the shofar is blown there is no havdalah, andwhen there is
havdalah the shofar is not blown. [Thus], if a festival falls on the day before Shabbat
the shofar is blown but there is no havdalah; If it falls on the day following Shabbat
there is havdalah but the shofar is not blown. How do they recite havdalah [on a
festival that follows Shabbat]? “Who distinguishes between holy and holy.” Rabbi
Dosa says: “Who distinguishes between the more holy and less holy day.”

2 If one cut one [of the organs of the throat] in the case of a bird, or both organs
in the case of cattle, the slaughtering is valid. The greater part of an organ is

equivalent to [the whole of] it. Rabbi Judah says: he must cut through the veins. [If
one cut] half of one organ in the case of a bird, or one and a half organs in the case of
cattle, the slaughtering is invalid. [If oneman cut] the greater part of one organ in the
case of a bird, or the greater part of each organ in the case of cattle, the slaughtering is
valid. 2 If one slaughtered two animals simultaneously, the slaughtering is valid. If
two persons held the knife and slaughtered, even if one cut higher up and the other
cut lower down [in the neck], the slaughtering is valid. 3 If he chopped oϥ the head
with one stroke, the slaughtering is invalid. He was slaughtering and he cut through
the neck with one stroke, if the knife was as long as the neck, the slaughtering is
valid. If he was slaughtering and he cut oϥ two heads at the same time, if the knife
is as long as the neck it is valid. When is this so? When the slaughterer moved the
knife forward and not backward, or backward and not forward; but if he moved the
knife to and fro, however small it was, even if it was a scalpel, the slaughtering is
valid. If a knife fell down and slaughtered [an animal], even though it slaughtered it
in the proper way, the slaughtering is invalid, for it is said, “And you shall slaughter
and eat,” that which you slaughter, you may eat. If [while slaughtering] the knife
fell and he picked it up, if his clothes fell and he picked them up, if he sharpened
the knife, or if he got tired and his friend came and [continued] slaughtering, if
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הÛֶוֹעàֵÚקְהֶ,וֹלâרמÒְ.הרâָמתְהÛֶוֹעדלâָָהַ,רמֵוֹאהדâָהיְיÞִרַ
תוֹפוֹעה6ָ:הרâָמñְןיÛִוֹעהרâָמתְאÎוְדלâָָהַאÎ,הרâָמתְ
(זכארקיו)אèָאֶרמַאֱֶאÚֶÏ,הרâָמñְןיÛִוֹעןָיאֵתוֹחéְָהַוְ
Þְִהַ.המָהֵבíִÞâהַוְרÜֻñִָיאֵםיפָוֹעןÛִםיñְמâָהר,Úֶêֱֶ(םש)רמַא,
Îוֹעדיחִיָ,וֹתאֹרימִיָאÛֶמתְהâָהר,ÎהַאíִÞâוְרÎהַאÜֻñִָםיפ
רמÒַ.הרâָמñְןיÛִוֹעןָיאֵתיÞִַהַקדÞֶֶתוÞְֹרְקָ.הרâָמñְםיÛִוֹע
Úיקִהָלְ,אצָיָהéָלָוְ,היָהָללָכÞְַּרÛֵעéֲַהַאÎהֲוַ,ןוֹעמÚְִיÞִרַ
רÛֵעéֲַהמַ.רÞâצִתוÞְֹרְקâָאצְיָ,דיחִיָןÞַרְקָרÛֵעéֲַהמַ,וילָאֵ
:תיÞִָהַקדÞֶֶתוÞְֹרְקâָאצְיָ,חÞֵַזְמִןÞַרְקָ

תוÞְֹרְקÚÞְָיֵוְ,רíִÞâהַתוÞְֹרְקÞְָןיאÜֵֶהמַדיחåִָהַתוÞְֹרְקÚÞְָי2ֵ
םיÛִוֹעדיחåִָהַתוÞְֹרÚֶîְָ.דיחåִָהַתוÞְֹרְקÞְָןיאÜֵֶהמַרíִÞâהַ
ñְמâָרְקָוְ,הרÞְֹהַתוíִÞâיאֵרָוֹעםÛִםיñְמâָרְקָ.הרÞְֹהַתוåִָדיח
ֹןיגִהֲוÞְִםירִכָזâִבְֵרְקָוְ,תוֹבקÞְֹצִתוÞâיאֵרָןֹאֶןיגִהֲוèָא
,םהֶיכֵּסְִתâירָחÑֲבâְןתâָירָחÞְÑֲןיבåִָחַדיחåִָהַתוÞְֹרְקָ.םירִכָזְבִ
תâירָחÑֲבְאÎוְןתâָירָחÑֲבְאÎןיבåִָחַןיאֵרíִÞâהַתוÞְֹרְקָוְ
ְִחַלבָאֲ,ןהֶיכֵּסåִָןיבÞְÑֲירָחâתְִמִןהֶיכֵּסÜֶîַָהַברãַָיֵ.חבÚ
ÞְָרְקÞְֹהַתוíִÞâהמַרÜֵֶןיאÞְָרְקÞְֹהַתוåִָדיח.ÚֶîְָרÞְֹתו
ןָיאֵדיחåִָהַתוÞְֹרְקָוְ,הÒמäְֻהַתאֶוְתÜַÞָהַתאֶןיחִוàֹרíִÞâהַ
àֹםיחִוÎהַתאֶאÜַÞָוְתÎהַתאֶאäְֻמÒה.ÒַרַרמÞִריאִמֵי,
ןיחִוֹדוְדיחִיָןÞַרְקָ,םירìâִכִּהַםוֹירפâַלוֹדßָןהֵכֹיñֵבִחֲאÎהֲוַ
תאäָח2ַ:עâַבקָןêָמÚֶãְַאèָאֶ.הÒמäְֻהַתאֶוְתÜַÞָהַתאֶ
יÞִרַ.תוֹתמֵןָיאֵ,רÞâצִלÚֶוְ.תוֹתמֵ,וילָעָבâְרìְכÚִֶּדיחåִָהַ
דלַוâÞְִיצéִָהמַ,ןוֹעמÚְִיÞִרַרמâ.Òַתâמיָ,רמֵוֹאהדâָהיְ
םירִבàְָדיחִיÞְָ,הָילֶעָבâְתÚֶéֵתאäָחַבâְתאäָחַתרâַמתְבâִתאäָחַ
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subject to the law of terumah through] a mixture can aϥect a [second] mixture only
in proportion. [Dough] leavened [through terumah] can aϥect [other dough] only
in proportion. Drawn water can disqualify a mikweh only in proportion. 5 Hatat
water does not become hatat water except with the putting of ashes [in the water].
A doubtful graveyard cannot make another doubtful graveyard. Nor can terumah
be made after terumah. A substitute cannot make another substitute. The oϥspring
of a dedicated animal cannot make a substitute. Rabbi Judah says: the oϥspring of
a dedicated animal can make a substitute. They said to him: a dedicated animal can
make a substitute, but neither the oϥspring of a dedicated animal nor a substitute
can make a substitute. 6 Birds and menahot do not make a substitute, since it only
says “a beast” (Le 27:10). A congregation or partners cannot make a substitute, since
it says: “He shall not substitute for it” an individual can make a substitute but a
congregation or partners cannotmake substitute. One cannotmake a substitutewith
[objects] dedicated forTemple repairs. Rabbi Shimon said: Now is not tithe included
[in the laws of substitutes]? Then why was it specially mentioned? In order to
make a comparison with it: tithe is a private oϥering, it thus excludes congregational
oϥerings. And tithe is a dedication for the altar, it thus excludes oϥerings dedicated
for Temple repairs.

2 There are [laws relating] to the sacriϮces of an individualwhichdonot apply to
congregational sacriϮces and [laws relating] to congregational sacriϮces which

do not apply to the sacriϮces of individuals. For sacriϮces of an individual can make
a substitute whereas congregational sacriϮces cannot make a substitute; SacriϮces of
an individual can be either males or females, whereas congregational sacriϮces can
be only males. For sacriϮces of an individual the owner is responsible for them and
their libations, whereas for congregational sacriϮces they are not liable for them or
for their libations, although they are liable for their libations once the sacriϮce has
been oϥered. There are [laws relating] to congregational sacriϮces which do not
apply to the sacriϮces of individuals: For congregational sacriϮces override Shabbat
and [the laws] of ritual impurity, whereas sacriϮces of individuals do not override
the Shabbat or [the laws] of ritual impurity. Rabbi Meir said: but do not the
griddle cakes of a high priest and the bull for Yom Hakippurim which are sacriϮces
of individuals and yet override the Shabbat and [the laws] of ritual impurity? The
matter therefore depends on [whether] the time [for the oϥering up] is Ϯxed. 2 A
hatat of an individual whose owners have been atoned for is left to die, whereas that
of a congregation is not left to die. Rabbi Judah says: it is left to die. Rabbi Shimon
said: Just as we have found with regard to the oϥspring of a hatat, the substitute of a
hatat and a hatat whose owners died, that these rules apply only to an individual
but not to a congregation, so too [the rules concerning] the hatat whose owners


